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INTRODUCTION 


ie a HE CENTENARY of the promulgation 
of the Encyclical which begins with 
the words “Rerum Novarum”,’ by my predeces- 
sor of venerable memory Pope Leo XIII, is an occa- 
sion of great importance for the present history of 
the Church and for my own Pontificate. It is an En- 
cyclical that has the distinction of having been com- 
memorated by solemn Papal documents from its 
fortieth anniversary to its ninetieth. It may be said 
that its path through history has been marked by 
other documents which paid tribute to it and ap- 
plied it to the circumstances of the day.’ 
In doing likewise for the hundredth anniver- 
sary, in response to requests from many Bishops, 


‘ Leo XIII, Encyclical Letter Rerum Novarum (15 May 
1891): Leonis XIII P.M. Acta, XI, Romae 1892, 97-144. 

* Pius XI, Encyclical Letter Quadragesimo Anno (15 May 
1931): AAS 23 (1931), 177-228; Prius XII, Radio Message of 1 
June 1941: AAS 33 (1941), 195-205; JOHN XXIII, Encyclical 
Letter Mater et Magistra (15 May 1961): AAS 53 (1961), 401-464; 
Paut VI, Apostolic Epistle Octogesima Adveniens (14 May 1971): 
AAS 63 (1971), 401-441. 


Church institutions, and study centres, as well as 
business leaders and workers, both individually 
and as members of associations, | wish first and 
foremost to satisfy the debt of gratitude which the 
whole Church owes to this great Pope and _ his 
“<ieamortal document”.’ I also mean to show that 
the vital energies rising from that root have not 
been spent with the passing of the years, but 
rather have increased even more. This is evident 
from the various initiatives which have preceded, 
and which are to accompany and follow the cele- 
bration, initiatives promoted by Episcopal Confer- 
ences, by international agencies, universities and 
academic institutes, by professional associations 
and by other institutions and individuals in many 
parts of the world. 


2. The present Encyclical is part of these cele- 
brations, which are meant to thank God—the ori- 
gin of “every good endowment and every perfect 
gift” (Jas 1:17) —for having used a document pub- 
lished a century ago by the See of Peter to achieve 
so much good and to radiate so much light in the 
Church and in the world. Although the com- 
memoration at hand is meant to honour Rerum No- 
varum, it also honours those Encyclicals and other 
documents of my Predecessors which have helped 
to make Pope Leo’s Encyclical present and alive in 
history, thus constituting what would come to be 


: ; Cf. Prus XI, Encyclical Letter Quadragesimo Anno, Il 
loc. cit., 228. | 
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called the Church’s “social doctrine”, “social teach- 
ing” or even “social magisterium”’. 

The validity of this teaching has already been 
pointed out in two Encyclicals published during 
my Pontificate: Laborem Exercens on human work, 
and Sollicitudo Rei Socialis on current problems 
regarding the development of individuals and 
peoples.‘ 


3. I now wish to propose a “re-reading” of 
Pope Leo’s Encyclical by issuing an invitation to 
“look back” at the text itself in order to discover 
anew the richness of the fundamental principles 
which it formulated for dealing with the question of 
the condition of workers. But this is also an invita- 
tion to “look around” at the “new things” which 
surround us and in which we find ourselves caught 
up, very different from the “new things” which 
characterized the final decade of the last century. 
Finally, it is an invitation to “look to the future” at a 
time when we can already glimpse the third Millen- 
nium of the Christian era, so filled with uncertain- 
ties but also with promises—uncertainties and 
promises which appeal to our imagination and 
creativity, and which reawaken our responsibility, 
as disciples of the “one teacher” (cf. My 23:8), to 
show the way, to proclaim the truth and to commu- 
nicate the life which is Christ (cf. Jn 14:6). 

A re-reading of this kind will not only confirm 
the permanent value of such teaching, but will also 


* Encyclical Letter Laborem Exercens (14 September 1981): 
AAS 73 (1981), 577-647; Encyclical Letter Sollicttudo Ret Social: 
(30 December 1987): AAS 80 (1988), 513-586. 


manifest the true meaning of the Church’s Tradition 
which, being ever living and vital, builds upon the 
foundation laid by our fathers in the faith, and 
particularly upon what “the Apostles passed 
down to the Church”’ in the name of Jesus 
Christ, who is her irreplaceable foundation ford 
Cor 37tiw 

It was out of an awareness of his mission as 
the Successor of Peter that Pope Leo XIII pro- 
posed to speak out, and Peter’s Successor today is 
moved by that same awareness. Like Pope Leo 
and the Popes before and after him, I take my in- 
spiration from the Gospel image of “the scribe 
who has been trained for the kingdom of heaven’, 
whom the Lord compares to “a householder who 
brings out of his treasure what is new and what is 
old” (Mt 13:52). The treasure is’the great out- 
pouring of the Church’s Tradition, which contains 
“what is old’”—treceived and passed on from the 
very beginning—and which enables us to inter- 
pret the “new things” in the midst of which the 
life of the Church and the world unfolds. 

Among the things which become “old” as a 
result of being incorporated into Tradition, and 
which offer opportunities and material for enrich- 
ing both Tradition and the life of faith, there is 
the fruitful activity of many millions of people, 
who, spurred on by the social Magisterium, have 
sought to make that teaching the inspiration for 
their involvement in the world. Acting either as 


> Cf. St. IRENAEUS, Adversus Haereses, I, 10, 1; Il, 4, 1: 
PG 7, 549 £.; 855 £.; S. Ch. 264, 154 f.; 211, 44-46. 
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individuals or joined together in various groups, 
associations and organizations, these people repre- 
sent a great movement for the defence of the human 
person and the safeguarding of human dignity. 
Amid changing historical circumstances, _ this 
movement has contributed to the building up of a 
more just society or at least to the curbing of in- 
justice. 

The present Encyclical seeks to show the fruit- 
fulness of the principles enunciated by Leo XII, 
which belong to the Church’s doctrinal patrimony 
and, as such, involve the exercise of her teaching 
authority. But pastoral solicitude also prompts me 
to propose an analysts of some events of recent hts- 
tory. It goes without saying that part of the re- 
sponsibility of, Pastors is to give careful considera- 
tion to current events in order to discern the new 
requirements of evangelization. However, such an 
analysis is not meant to pass definitive judgments 
since this does not fall per se within the Magister- 
ium’s specific domain. 


CHAPTER I 


CHARACTERISTICS 
OF RERUM NOVARKUM 


4. Towards the end of the last century the 
Church found herself facing an historical process 
which had already been taking place for some 
time, but which was by then reaching a critical 
point. The determining factor in this process was 
a combination of radical changes which had taken 
place in the political, economic and social fields, 
and in the areas of science and technology, to say 
nothing of the wide influence of the prevailing 
ideologies. In the sphere of politics, the result of 
these changes was a new conception of soctety and of 
the State, and consequently of authority itself. A tra- 
ditional society was passing away and another was 
beginning to be formed—one which brought the 
hope of new freedoms but also the threat of new 
forms of injustice and servitude. 

_In the sphere of economics, in which scientific 
discoveries and their practical application come 
together, new structures for the production of 
consumer goods had progressively taken shape. A 
new form of property had appeared—capital; and a 
new form of labour—labour for wages, character- 
ized by high rates of production which lacked due 
regard for sex, age or family situation, and were 
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determined solely by efficiency,‘ with a view to 
increasing profits. 

In this way labour became a commodity to be 
freely bought and sold on the market, its price de- 
termined by the law of supply and demand, with- 
out taking into account the bare minimum te- 
quired for the support of the individual and his 
family. Moreover, the worker was not even sure of 
being able to sell “his own commodity”, continu- 
ally threatened as he was by unemployment, 
which, in the absence of any kind of social se- 
curity, meant the spectre of death by starvation. 

The result of this transformation was a society 
“divided into two classes, separated by a deep 
chasm”.° This situation was linked to the marked 
change taking place in the political order already 
mentioned. Thus the prevailing political theory of 
the time sought to promote total economic free- 
dom by appropriate laws, or, conversely, by a de- 
liberate lack of any intervention. At the same time, 
another conception of property and economic life 
was beginning to appear in an organized and of- 
ten violent form, one which implied a new politi- 
cal and social structure. | 

At the height of this clash, when people finally 
began to realize fully the very grave injustice of so- 
cial realities in many places and the danger of a 
revolution fanned by ideals which were then called 
“socialist”, Pope Leo XIII intervened with a doc- 
ument which dealt in a systematic way with the 
“condition of the workers”. The Encyclical had 


* Leo XIII, Encyclical Letter Rerum Novarum: loc. cit., 132. 
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been preceded by others devoted to teachings of a 
political character; still others would appear later.’ 
Here, particular mention must be made of the En- 
cyclical Libertas Praestantissimum, which called at- 
tention to the essential bond between human free- 
dom and truth, so that freedom which refused to 
be bound to the truth would fall into arbitrariness 
and end up submitting itself to the vilest of pas- 
sions, to the point of self-destruction. Indeed, 
what is the origin of all the evils to which Rerum 
Novarum wished to respond, if not a kind of free- 
dom which, in the area of economic and social ac- 
tivity, cuts itself off from the truth about man? 

The Pope also drew inspiration from the 
teaching of his Predecessors, as well as from the 
many documents issued by Bishops, from scien- 
tific studies promoted by members of the laity, 
from the work of Catholic movements and asso- 
ciations, and from the Church’s practical achieve- 
ments in the social field during the second half of 
the nineteenth century. 


5. The “new things” to which the Pope de- 
voted his attention were anything but positive. 
The first paragraph of the Encyclical describes in 
strong terms the “new things” (rerum novarum) 
which gave it its name: “That the spirit of revolu- 


" Cf.,e.g., Leo XIII, Encyclical Epistle Arcanum Divinae Sa- 
ptentiae (10 February 1880): Leonis XIII P.M. Acta, II, Romae 
1882, 10-40; Encyclical Epistle Diuturnum Illud (29 June 1881): 
Leonis XIII P.M. Acta, I, Romae 1882, 269-287; Encyclical Letter 
Libertas Praestantissimum (20 June 1888): Leonis XIII P.M. Acta, 
VIII, Romae 1889, 212-246; Encyclical Epistle Graves de communi 
(18 January 1901): Keonds XIII P.M. Acta, XX1, Romae 1902, 3-20. 
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tionary change which has long been disturbing the 
nations of the world should have passed beyond 
the sphere of politics and made its influence felt in 
the related sphere of practical economics is not 
surprising. Progress in industry, the development 
of new trades, the changing relationship between 
employers and workers, the enormous wealth of a 
few as opposed to the poverty of the many, the in- 
creasing self-reliance of the workers nd. their 
closer association with each other, as well as a no- 
table decline in morality: all these elements have 
led to the conflict now taking place”.* 

The Pope and the Church with him were con- 
fronted, as was the civil community, by a society 
which was torn by a conflict all the more harsh 
and inhumane because it knew no tule or regula- 
tion. It was the conflict between capital and labour, 
or—as the Encyclical puts it—the worker ques- 
tion. It is precisely about this conflict, in the very 
pointed terms in which it then appeared, that the 
Pope did not hesitate to speak. 

Here we find the first reflection for our times 
as suggested by the Encyclical. In the face of a 
conflict which set man against man, almost as if 
they were “wolves”, a conflict between the ex- 
tremes of mere physical survival on the one side 
and opulence on the other, the Pope did not hes- 
itate to intervene by virtue of his “apostolic of- 
fice’”,’ that is, on the basis of the mission received 
from Jesus Christ himself to “feed his lambs and 


® Encyclical Letter Rerum Novarum: loc. cit., 97. 
? Tbid.: loc. cit., 98. 
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tend his sheep” (cf. Jz 21:15-17), and to “bind 
and loose” on earth for the Kingdom of Heaven 
(cf. Mr 16:19). The Pope’s intention was certainly 
to restore peace, and the present-day reader can- 
not fail to note his severe condemnation, in no un- 
certain terms, of the class struggle.” However, 
the Pope was very much aware that peace is built 
on the foundation of justice: what was essential to 
the Encyclical was precisely its proclamation of 
the fundamental conditions for justice in the eco- 
nomic and social situation of the time." 

In this way, Pope Leo XIII, in the footsteps of 
his Predecessors, created a lasting paradigm for 
the Church. The Church, in fact, has something to 
say about specific human situations, both individ- 
ual and communal, national and international. She 
formulates a genuine doctrine for these situations, 
a corpus which enables her to analyze social real- 
ities, to make judgments about them and to indi- 
cate directions to be taken for the just resolution 
of the problems involved. 

In Pope Leo XIII’s time such a concept of the 
Church’s right and duty was far from being com- 
monly admitted. Indeed, a two-fold approach pre- 
vailed: one directed to this world and this life, to 
which faith ought to remain extraneous; the other 
directed towards a purely other-worldly salvation, 
which neither enlightens nor directs existence on 
earth. The Pope’s approach in publishing Reruy 
Novarum gave the Church “citizenship status” as 


” Cheghak Tee cit., 109 f. 


"Cf. ibid. description of working conditions; 44: anti-Chris- 
tian workers’ associations: loc. cit., 110 £. ; 136 f. 
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it were, amid the changing realities of public life, 
and this standing would be more fully confirmed 
later on. In effect, to teach and to spread her so- 
cial doctrine pertains to the Church’s evangelizing 
mission and is an essential part of the Christian 
message, since this doctrine points out the direct 
consequences of that message in the life of society 
and situates daily work and struggles for justice in 
the context of bearing witness to Christ the Sav- 
iour. This doctrine is likewise a source of unity 
and peace in dealing with the conflicts which 
inevitably arise in social and economic life. Thus it 
is possible to meet these new situations without 
degrading the human person’s transcendent dig- 
nity, either in oneself or in one’s adversaries, and 
to direct those situations towards just solutions. 

Today, at a distance of a hundred years, the 
validity of this approach affords me the opportu- 
nity to contribute to the development of Christian 
social doctrine. The “new evangelization”, which 
the modern world urgently needs and which I 
have emphasized many times, must include among 
its essential elements a proclamation of the Church's 
social doctrine. As in the days of Pope Leo XIII, 
this doctrine is still suitable for indicating the right 
way to respond to the great challenges of today, 
when ideologies are being increasingly discred- 
ited. Now, as then, we need to repeat that there 
can be no genuine solution of the “social question” 
apart from the Gospel, and that the “new things” 
can find in the Gospel the context for their 
correct understanding and the proper moral 
perspective for judgment on them. 
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6. With the intention of shedding light on the 
conflict which had arisen between capital and la- 
bour, Pope Leo XIII affirmed the fundamental 
rights of workers. Indeed, the key to reading the 
Encyclical is the dignity of the worker as such, and, 
for the same reason, the dignity of work, which is 
defined as follows: “to exert oneself for the sake 
of procuring what is necessary for the various pur- 
poses of life, and first of all for self-preservation”’.” 
The Pope describes work as “personal, inasmuch 
as the energy expended is bound up with the 
personality and is the exclusive property of him 
who acts, and, furthermore, was given to him for 
his  advantage”.” Work thus belongs to 
the vocation of every person; indeed, man ex- 
presses and fulfils himself by working. At the 
same time, work has a “social” dimension through 
its intimate relationship not only to the family, but 
also to the common good, since “it may truly be 
said that it is only by the labour of working-men 
that States grow rich”. These are themes that 
I have taken up and developed in my Encyclical 
Laborem Exercens. 


Another important principle is undoubtedly - 


that of the right to “private property” .° The amount _ 


of space devoted to this subject in the Encyclical | 
shows the importance attached to it. The Pope is 


? Ibid: loc. cit, 130; cf. also 114£ 
° Thid.: loc. Ci 130; 
* Ibid.: loc. Ci: 123: 


° Cf. Encyclical Letter Laborem Exercens, 1, 2, 6: loc. cit., 
578-583; 589-592. 


at O 2 Encyclical Letter Reruy Novarum: loc. cit., 99-107. 
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well aware that private property is not an absolute 
value, nor does he fail to proclaim the necessary 
complementary principles, such as the universal 
destination of the earth’s goods."’ 

On the other hand, it is certainly true that the 
type of private property which Leo XIII mainly 
considers is land ownership.” But this does not 
mean that the reasons adduced to safeguard pri- 
vate property or to affirm the right to possess the 
things necessary for one’s personal development 
and the development of one’s family, whatever the 
concrete form which that right may assume, are 
not still valid today. This is something which must 
be affirmed once more in the face of the changes 
we are witnessing in systems formerly dominated 
by collective ownership of the means of produc- 
tion, as well as in the face of the increasing in- 
stances of poverty or, more precisely, of hin- 
drances to private ownership in many parts of the 
world, including those where systems predominate 
which are based on an affirmation of the right to 
private property. As a result of these changes and 
of the persistence of poverty, a deeper analysis of 
the problem is called for, an analysis which will be 


developed later in this document. 


7. In close connection with the right to private 
property, Pope Leo XIII’s Encyclical also affirms 
other rights as inalienable and proper to the human 
person. Prominent among these, because of the 


7 Cf sbid.: loc. cit., 102 f. 
1 Cf shid.: loc. cit., 101-104. 
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space which the Pope devotes to it and the impor- 
tance which he attaches to it, is the “natural hu- 
man tight” to form private associations. This 
means above all the right to establish professtonal as- 
Soctations of employers and workers, or of workers 
alone.” Here we find the reason for the Church’s 
defence and approval of the establishment of what 
are commonly called trade unions: certainly not 
because of ideological prejudices or in order to 
surrender to a class mentality, but because the 
right of association is a natural right of the human 
being, which therefore precedes his or her incor- 
poration into political society, Indeed, the forma- 
tion of unions “cannot ... be prohibited by the 
State”, because “the State is bound to protect na- 
tural rights, not to- destroy them; and if it forbids 
its citizens to form associations, it contradicts the 
very principle of its own existence” .2° 

Together with this right, which—it must be 
stressed—the Pope explicitly acknowledges as 
belonging to workers, or, using his own language, 
to “the working class”, the Encyclical affirms just 
as clearly the right to the “limitation of working 
hours”, the right to legitimate rest and the right of 
children and women 2! to be treated differently 
with regard to the type and duration of work. 

If we keep in mind what history tells us about 
the practices permitted or at least not excluded by 
law regarding the way in which workers were em. 
ployed, without any guarantees as to working 


OEE T Pid «Jon cit., 134 £.: 137£. 
2 bid = Ine C135; 
ge SS fe ctt., 128-129. 


16 


hours or the hygienic conditions of the 
work-place, or even regarding the age and sex of 
apprentices, we can appreciate the Pope’s severe 
statement: “It is neither just nor human so to 
grind men down with excessive labour as to stupe- 
fy their minds and wear out their bodies”. And 
referring to the “contract” aimed at putting into 
effect “labour ‘relations” of this sort, he affirms 
with greater precision, that “‘in all agreements be- 
- tween employers and workers there is always the 
_condition expressed or understood” that proper 
rest be allowed, proportionate to “the wear and 
tear of one’s strength”. He then concludes: “To 
agree in any other sense would be against what is 


right and just”.” 


8. The Pope immediately adds another right 
which the worker has as a person. This is the right 
to a “just wage”, which cannot be left to the “free 
consent of the parties, so that the employer, hav- 
ing paid what was agreed upon, has done his part 
and seemingly is not called upon to do anything 
beyond”.” It was said at the time that the State 
does not have the power to intervene in the terms 
of these contracts, except to ensure the fulfilment 
of what had been explicitly agreed upon. This 
concept of relations between employers and em- 
ployees, purely pragmatic and inspired by a thor- 
ough-going individualism, is severely censured in 
the Encyclical as contrary to the twofold nature of 


22 Thid.: loc. cit., 129. 
> Thid.: loc. cit., 129. 
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work as a personal and necessary reality. For if 
work as something personal belongs to the sphere of 
the individual’s free use of his own abilities and 
energy, 4s something necessary it is governed by 
the grave obligation of every individual to ensure 
“the preservation of life”. “It necessarily follows”, 
the Pope concludes, “that every individual has a 
natural right to procure what is required to 
live; and the poor can procure that in no other 
way than by what they can earn through their 
work” ,*4 

A workman’s wages should be sufficient to 
enable him to support himself, his wife and his 
children. “If through necessity or fear of a worse 
evil the workman accepts harder conditions 
because an employer or contractor will afford 
no better, he is made the victim of force and 
injustice”’.” , 

Would that these words, written at a time 
when what has been called “unbridled capitalism”’ 
was pressing forward, should not have to be te- 
peated today with the same severity. Unfortu- 
nately, even today one finds instances of contracts 
between employers and employees which lack ref- 
erence to the most elementary justice regarding 
the employment of children or women, working 
hours, the hygienic condition of the work-place 
and fair pay; and this is the case despite the Inter- 
national Declarations and Conventions on the sub- 
ject’ and the internal laws of States. The Pope 


4 Ibid: loc. cit., 130 f. 
” Ibid.: loc. cH 4131. 
*° Cf. Universal Declaration of Human Rights. 
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attributed to the “public authority” the “strict 


duty” of providing properly for the welfare of the | 


workers, because a failure to do so violates justice; 
indeed, he did not hesitate to speak of “distribu- 
tive justice”’.”’ 


9. To these rights Pope Leo XIII adds another 
right regarding the condition of the working class, 
one which I wish to mention because of its impor- 
tance: namely, the right to discharge freely one’s 
religious duties. The Pope wished to proclaim this 
right within the context of the other rights and 
duties of workers, notwithstanding the general 
opinion, even in his day, that such questions per- 
tained exclusively to an individual’s private life. 
He affirms the need for Sunday rest so that people 
may turn their thoughts to heavenly things and to 
the worship which they owe to Almighty God.* No 
one can take away this human right, which is 
based on a commandment; in the words of the 
Pope: “no man may with impunity violate that hu- 
man dignity which God himself treats with great 
reverence”, and consequently, the State must 
guarantee to the worker the exercise of this free- 
dom.” 

It would not be mistaken to see in this clear 
Statement a springboard for the principle of the 
right to religious freedom, which was to become 
the subject of many solemn International Declara- 


7 Cf. Encyclical Letter Rerum Novarum: loc. cit., 121-123. 
* Cf. ibid.: loc. cit., 127. 
 Ibid.: loc. cit., 126 f. 
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tions and Conventions,” as well as of the Second 
Vatican Council’s well-known Declaration’ and of 
my own repeated teaching.” In this regard, 
one may ask whether existing laws and the prac- 
tice of industrialized societies effectively ensure in 
our own day the exercise of this basic right to 
Sunday rest. 3 


10. Another important aspect, which has many 
applications to our own day, is the concept of the 
relationship between the State and its citizens. Re- 
rum Novarum criticizes two social and economic 
systems: socialism and liberalism. The opening 
section, in which the right to private property is 
reaffirmed, is devoted to socialism. Liberalism is 
not the subject of a special section, but it is worth 
noting that criticisms of it are raised in the treat- 
ment of the duties of the State.” The State cannot 
limit itself to “favouring one portion of the citi- 
zens’’, namely the rich and prosperous, nor can it 
“neglect the other”, which clearly represents the 
majority of society. Otherwise; there would be a 
violation of that law of justice which ordains that 
every person should receive his due. “When there 
is question of defending the rights of individuals, 


* Cf. Universal Declaration of Human Rights; Declaration on 
the elimination of every form of intolerance and discrimination 
based on religion or convictions. 

*! SECOND VATICAN ECUMENICAL CouNcIL, Declaration 
on Religious Freedom Dignitatis Humanae; Joun Paut II. Letter 
to Heads of State (1 September 1980): AAS 72 (1980), 1252-1260: 
Message for the 1988 World Day of Peace (1 January 1988): 
AAS 80 (1988), 278-286. 

Cf. Encyclical Letter Reru : 42: 
oe cy m Novarum: 42: loc. cit., 99-105; 
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the defenceless and the poor have a claim to spe- 
cial consideration. The richer class has many ways 
_ of shielding itself, and stands less in need of help 
from the State; whereas the mass of the poor have 
no resources of their own to fall back on, and 
must chiefly depend on the assistance of the State. 
It is for this reason that wage-earners, since they 
mostly belong to the latter class, should be speci- 
ally cared for and protected by the Government”.” 

These passages are relevant today, especially 
in the face of the new forms of poverty in the 
world, and also because they are affirmations 
which do not depend on a specific notion of the 
State or on a particular political theory. Leo XIII 
is repeating an elementary principle of sound po- 
litical organization, namely, the more that individ- 
uals are defenceless within a given society, the 
more they require the care and concern of others, 
and in particular the intervention of governmental 
authority. 

In this way what we nowadays call the princi- 
ple of solidarity, the validity of which both in the 
internal order of each nation and in the interna- 
tional order I have discussed in the Encyclical Sol- 
licitudo Ret Socialis,” is clearly seen to be one of the 
fundamental principles of the Christian view of 
social and political organization. This principle is 
frequently stated by Pope Leo XIII, who uses the 
term “friendship”, a concept already found in 


» Thid.: loc. cit., 125. 

4 Cf. Encyclical Letter Sollicitudo Ret Socialis, 38-40: loc. ctt., 
564-569; cf. also JOHN XXIII, Encyclical Letter Mater et Magr- 
stra, loc. cit., 407. 
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Greek philosophy. Pope Pius XI refers to it with 
the equally meaningful term “social charity”. Pope 
Paul VI, expanding the concept to cover the many 
modern aspects of the social question, speaks of a 


re ; 357 
“civilization of love’. 


11. Re-reading the Encyclical in the light of 
contemporary realities enables us to appreciate the 
Church’s constant concern for and dedication to cate- 
gories of people who are especially beloved to the 
Lord Jesus. The contents of the text is an excel- 
lent testimony to the continuity within the Church 
of the so-called “preferential option for the poor’’, 
an option which I defined as a “special form of 
primacy in the exercise of Christian charity’”.”° 
Pope Leo’s Encyclical on the ‘condition of the 
workers” is thus an Encyclical on the poor and on 
the terrible conditions to which the new and often 
violent process of industrialization had reduced 
great multitudes of people. Today, in many parts 
of the world, similar processes of economic, social 
and political transformation are creating the same 
evils. 

If Pope Leo XIII calls upon the State to reme- 
dy the condition of the poor in accordance with 
justice, he does so because of his timely awareness 
that the State has the duty of watching over the 
common good and of ensuring that every sector of 


” Cf. Leo XIII, Encyclical Letter Rerum Novarum: loc. ctt., 
114-116; Prus XI, Encyclical Letter Quadragesimo Anno, II, loc. 
cit., 208; Pau VI, Homily for the Closing of the Holy Year (25 
December 1975): AAS 68 (1976), 145: Message for the 1977 
World Day of Peace (1 January 1977): AAS 68 (1976), 709. 

* Encyclical Letter Sollicitudo Rei Socialis, 42: loc. cit., 572. 
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social life, not excluding the economic one,/con- 
tributes to achieving that good, while respecting 
the rightful autonomy of each sector. This should 
not however lead us to think that Pope Leo ex- 
pected the State to solve every social problem. On 
the contrary, he frequently insists on necessary 
limits to the State’s intervention and on its instru- 
mental character, inasmuch as the individual, the 
family and society are prior to the State, and inas- 
much as the State exists in order to protect their 
rights and not stifle them.” 

The relevance of these reflections for our own 
day is inescapable. It will be useful to return later 
to this important subject of the limits inherent in 
the nature of the State. For now, the points which 
have been emphasized (certainly not the only ones 
in the Encyclical) are situated in continuity with 
the Church’s social teaching, and in the light of a 
sound view of private property, work, the eco- 
nomic process, the reality of the State and, above 
all, of man himself. Other themes will be men- 
tioned later when we examine certain aspects of 
the contemporary situation. From this point for- 
ward it will be necessary to keep in mind that the 
main thread and, in a certain sense, the guiding 
principle of Pope Leo’s Encyclical, and of all of 
the Church’s social doctrine, is a correct view of the 
human person and of his unique value, inasmuch as 


“man ... is the only creature on earth which God 
willed: for itself’.”** God has imprinted his own 


*” Cf. Encyclical Letter Rerum Novarum: loc. cit., 101 £.; 
104 f.; 130 f.; 136. 
*® SECOND VATICAN ECUMENICAL COUNCIL, Pastoral 
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image and likeness on man (cf. Gen 1:26), confer- 
ring upon him an incomparable dignity, as the En- 
cyclical frequently insists. In effect, beyond the 
| rights which man acquires by his own work, there 
exist rights which do not correspond to any work 
he performs, but which flow from his essential 
dignity as a person. 


| a on the Church in the World of Today Gaudium et 
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CHAPTER II 


TOWARDS THE “NEW THINGS” 
OF TODAY 


12. The commemoration of Rerum Novarum 
would be incomplete unless reference were also 
made to the situation of the world today. The 
document lends itself to such a reference, because 
the historical picture and the prognosis which it 
suggests have proved to be surprisingly accurate in 
the light of what has happened since then. 

This is especially confirmed by the events 
which took place near the end of 1989 and at the 
beginning of 1990. These events, and the radical 
transformations which followed, can only be ex- 
plained by the preceding situations which, to a. 
certain extent, crystallized or institutionalized 
Leo XIII’s predictions and the increasingly dis- 
turbing signs noted by his Successors. Pope Leo 
foresaw the negative consequences—political, so- 
cial and economic—of the social order proposed 
by “socialism”, which at that time was still only a 
social philosophy and not yet a fully structured 
movement. It may seem surprising that “social- 
ism” appeared at the beginning of the Pope’s cri- 
tique of solitions to the “question of the working 
class” at a time when “socialism” was not yet in 
the form of a strong and powerful State, with all 
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the resources which that implies, as was later to 
happen. However, he correctly judged the danger 
posed to the masses by the attractive presentation 
of this simple and radical solution to the “question 
of the working class” of the time—all the more 
so when one considers the terrible situation of 
injustice in which the working classes of the 
recently industrialized nations found themselves. 

_ Two things must be emphasized here: first, 
the great clarity in perceiving, in all its harshness, 
the actual condition of the working class—men, 
women and children; secondly, equal clarity in 
recognizing the evil of a solution which, by ap- 
pearing to reverse the positions of the poor and 
the rich, was in reality detrimental to the very 
people whom it was meant to help. The remedy 
would prove worse than the sickness. By defining 
the nature of the socialism of his day as the sup- 
pression of private property, Leo XIII arrived at 
the crux of the problem. 

His words deserve to be re-read attentively: 
“To remedy these wrongs (the unjust distribution 
of wealth and the poverty of the workers), the So- 
cialists encourage the poor man’s envy of the rich 
and strive to do away with private property, con- 
tending that individual possessions should become 
the common property of all...; but their conten- 
tions are so clearly powerless to end the controver- 
sy that, were they carried into effect, the working 
man himself would be among the first to suffer. 
They are moreover emphatically unjust, for they 
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would rob the lawful possessor, distort the func- 
tions of the State, and create utter confusion in 
the community”.” The evils caused by the setting 
up of this type of socialism as a State 
system—what would later be called “Real 
Socialism”—could not be better expressed. 


13. Continuing our reflections, and referring 
also to what has been said in the Encyclicals La- 
borem Exercens and Sollicitudo Rei Socialis, we 
have to add that the fundamental error of social- 
ism is anthropological in nature. Socialism consid- 
ers the individual person simply as an element, a 
molecule within the social organism, so that the 
good of the individual is completely subordinated 
to the functioning of the socio-economic mecha- 
nism. Socialism likewise maintains that the good 
of the individual can be realized without reference 
to his free choice, to the unique and exclusive re- 
sponsibility which he exercises in the face of good 
or evil. Man is thus reduced to a series of social 
relationships, and the concept of the person as the 
autonomous subject of moral decision disappears, 
the very subject whose decisions build the social 
order. From this mistaken conception of the per- 
son there arise both a distortion of law, which de- 
fines the sphere of the exercise of freedom, and 
an opposition to private property. A person who 
is deprived of something he can call “his-own’’, 
and of the possibility of earning a living through 
his own initiative, comes to depend on the social 


” Encyclical Letter Rerum Novarum: loc. cit., 99. 


int 


machine and on those who control it. This makes 
it much more difficult for him to recognize his 
dignity as a person, and hinders progress towards 
the building up of an authentic human com-— 
munity. 

In contrast, from the Christian vision of the 
human person there necessarily follows a correct 
picture of society. According to Rerum Novarum 
and the whole social doctrine of the Church, the 
social nature of man is not completely fulfilled in 
the State, but is realized in various intermediary 
groups, beginning with the family and including 
economic, social, political and cultural groups 
which stem from human nature. itself and have 
their own autonomy, always with a view to the 
common good. This is what I have called the 
“subjectivity” of society which, together with the 
subjectivity of the individual, was cancelled out by 
“Real Socialism” .” 

If we then inquire as to the source of this mis- 
taken concept of the nature of the person and the 
“subjectivity” of society, we must reply that its 
first cause is atheism. It is by responding to the 
call of God contained in the being of things that 
man becomes aware of his transcendent dignity. 
Every individual must give this response, which 
constitutes the apex of his humanity, and no social 
mechanism or collective subject can substitute for 
it. The denial of God deprives the person of his 


foundation, and consequently leads to a reorgani- 


* Cf. Encyclical Letter Sollicitudo-Rei Sociali ae 
530; 548 ff. wi Rei — 15, 28: loc. cit., 
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zation of the social order without reference to the 
person’s dignity and responsibility. 

The atheism of which we are speaking is also 
closely connected with the rationalism of the En- 
lightenment, which views human and social reality 
in a mechanistic way. Thus there is a denial of the 
supreme insight concerning man’s true greatness, 
his transcendence in respect to earthly realities, 
the contradiction in his heart between the desire 
for the fullness of what is good and his own in- 
ability to attain it and, above all, the need for sal- 


vation which results from this situation. 


14. From the same atheistic source, socialism 
also derives its choice of the means of action con- 
demned in Rerum Novarum, namely, class struggle. 
The Pope does not, of course, intend to condemn 
every possible form of social conflict. The Church 
is well aware that in the course of history conflicts 
of interest between different social groups inevita- 
bly arise, and that in the face of such conflicts 
Christians must often take a position, honestly and 
decisively. The Encyclical Laborem Exercens more- 
over clearly recognized the positive role of conflict 
when it takes the form of a “struggle for social jus- 
tice”. “' Quadragesimo Anno had already stated that 
“if the class struggle abstains from enmities and 
mutual hatred, it gradually changes into an honest 


1 Cf. Encyclical Letter Laborem Exercens, 11-1): loc. ctt., 
602-618. 
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discussion of differences founded on a desire 
for justice”. 

However, what is condemned in class struggle 
is the idea that conflict is not restrained by ethical 
or juridical considerations, or by respect for the 
dignity of others (and consequently of oneself); a 
reasonable compromise is thus excluded, and 
what is pursued is not the general good of society, 
but a partisan interest which replaces the common 
good and sets out to destroy whatever stands in its 
way. In a word, it is a question of transferring to 
the sphere of internal conflict between social 
groups the doctrine of “total war”, which the mili- 
tarism and imperialism of that time brought to 
bear on international relations. As a result of this 
doctrine, the search for a proper balance between 
the interests of the various nations was replaced 
by attempts to impose the absolute domination of 
one’s own side through the destruction of the 
other side’s capacity to resist, using every possible 
means, not excluding the use of lies, terror tactics 
against citizens, and weapons of utter destruction 
(which precisely in those years were beginning to 
be designed). Therefore class struggle in the 
Marxist sense and militarism have the same root, 
namely, atheism and contempt for the human 
person, which place the Principle of force above 
that of reason and law. 


: Pius XI, Encyclical Letter Quadragesimo Anno, II, 113- 
loc. cit., 213. . 
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15. Rerum Novarum is opposed to State /control 
of the means of production, which would reduce 
every citizen to being a “cog” in the State 
machine. It is no less forceful in criticizing a con- 
cept of the State which completely excludes the 
economic sector from the State’s range of interest 
and action. There is certainly a legitimate sphere 
of autonomy in economic life which the State 
should not enter. The State, however, has the task 
of determining the juridical framework within 
which economic affairs are to be conducted, and 
thus of safeguarding the prerequisites of a free 
economy, which presumes a certain equality be- 
tween the parties, such that one party would not 
be so powerful as practically to reduce the other 
to subservience.” 

In this regard, Rerum Novarum points the way 
to just reforms which can restore dignity to work 
as the free activity of man. These reforms imply 
that society and the State will both assume 
responsibility, especially for protecting the worker 
from the nightmare of unemployment. Histor- 
ically, this has happened in two converging ways: 
either through economic policies aimed at ensur- 
ing balanced growth and full employment, or 
through unemployment insurance and re-training 
programmes capable of ensuring a smooth trans- 
fer of workers from crisis sectors to those in 
expansion. 

Furthermore, society and the State must en- 
sure wage levels adequate for the maintenance of 


® Cf. Encyclical Letter Rerum Novarum: loc. cit., 121-125. 
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the worker and his family, including a certain 
amount for savings. This requires a continuous ef- 
fort to improve workers’ training and capability so 
that their work will be more skilled and produc- 
tive, as well as careful controls and adequate legis- 
lative measures to block shameful forms of exploi- 
tation, especially to the disadvantage of the most 
vulnerable workers, of immigrants and of those on 
the margins of society. The role of trade unions in 
negotiating minimum salaries and working condi- 
tions is decisive in this area. | 

Finally, “humane” working hours and ade- 
quate free-time need to be guaranteed, as well as 
the right to express one’s own personality at the 
work-place without suffering any affront to one’s 
conscience or personal dignity. This is the place to 
mention once more the role of trade unions, not 
only in negotiating contracts, but also as “places” 
where workers can express themselves. They serve 
the development of an authentic culture of work 
and help workers to share in a fully human way in 
the life of their place of employment.“ 

The State must contribute to the achievement 
of these goals both directly and indirectly. Indi- 
rectly and according to the principle of subsidiarity, 
by creating favourable conditions for the free 
exercise of economic activity, which will lead 
to abundant opportunities for employment and 


“Cf. Encyclical Letter Laborem Exercens, 20: loc. cit. 
629-632; Discourse to the International Labour Organization 
(I.L.0.) in Geneva (15 June 1982): Insegnamenti V/2 (1982) 
2250-2266; PAUL VI, Discourse to the same Organization (10 
June 1969): AAS 61 (1969), 491-502. 
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sources of wealth. Directly and according to the 
principle of solidarity, by defending the weakest, by 
placing certain limits on the autonomy of the par- 
ties who determine working conditions, and by 
ensuring in every case the necessary minimum 
support for the unemployed worker.” 

The Encyclical and the related social teaching 
of the Church had far-reaching influence in the 
years bridging the nineteenth and twentieth cen- 
turies. This influence is evident in the numerous 
reforms which were introduced in the areas of so- 
cial security, pensions, health insurance and com- 
pensation in the case of accidents, within the 
‘framework of greater respect for the rights of 
workers.” 


16. These reforms were carried out in part by 
‘States, but in the struggle to achieve them the role 
of the workers’ movement was an important one. 
This movement, which began as a response of 
moral conscience to unjust and harmful situations, 
conducted:a widespread ‘campaign“for reform, far 
removed from vague ideology and closer to the 
daily needs of workers. In this:context its efforts 
were often joined to those of .Christians in or- 
der to improve workers’ living conditions. Later 
on, this movement. was dominated to.a certain ex- 
tent by the Marxist ideology against which Rerum 

Novarum had spoken. 
These same reforms were also partly the result 


” Cf. Encyclical Letter Laborem Exercens, 8: loc. cit., 594-598. 
* Cf. Prus XI, Encyclical Letter Quadragesimo Anno, 14: 
loc. cit., 178-181. 


33 


of an open process by which society organized itself 
through the establishment of effective instruments 
of solidarity, which were capable of sustaining an 
economic growth more respectful of the values of 
the person. Here we should remember the numer- 
ous efforts to which Christians made a notable 
contribution in establishing producers’, con- 
sumers’ and credit cooperatives, in promoting 
general education and professional training, in ex- 
perimenting with various forms of participation in 
the life of the work-place and in the life of society 
in general. 

Thus, as we look at the past, there is good rea- 
son to thank God that the great Encyclical was not 
without an echo in human hearts and indeed led 
to a generous response on the practical level. Still, 
we must acknowledge that its prophetic message 
was not fully accepted by people at the time. 
Precisely for this reason there ensued some very 
serious tragedies. 


17. Reading the Encyclical within the context 
of Pope Leo’s whole magisterium,”” we see how 
it points essentially to the socio-economic conse- 
quences of an error which has even greater impli- 


“ Cf. Encyclical Epistle Arcanum Duivinae Saptentiae (10 
February 1880): Leonis XIII P.M. Acta, I, Romae 1882, 10-40; En- 
cyclical Epistle Diuturnum Illud (29 June 1881): Leonis XIII P.M. 
Acta, Il, Romae 1882, 269-287; Encyclical Epistle Immortale Dei (1 
November 1885): Leonis XIII P.M: Acta, V, Romae 1886, 118-150; 
Encyclical Letter Sapientiae Christianae (10 January 1890): Leonis 
XII P.M. Acta, X, Romae 1891, 10-41; Encyclical Epistle Quod 
Apostolici Muneris (28 December 1878): Leonis XII P.M. Acta, I, 
Romae 1881, 170-183; Encyclical Letter Libertas Praestantissimum 
(20 June 1888): Leonis XI P.M. Acta, VIII, Romae 1889, 212-246. 
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cations. As has been mentioned, this error consists 
in an understanding of human freedom which de- 
taches it from obedience to the truth, and conse- 
quently from the duty to respect the rights of 
others. The essence of freedom then becomes self- 
love carried to the point of contempt for God and 
neighbour, a self-love which leads to an unbridled 
affirmation of self-interest and which refuses to be 
limited by any demand of justice.* 

This very error had extreme consequences in 
the tragic series of wars which ravaged Europe 
and the world between 1914 and 1945. Some of 
these resulted from militarism and exaggerated 
nationalism, and from related forms of totalitar- 
ianism; some derived from the class struggle; still 
others were civil wars or wars of an ideological na- 
ture. Without the terrible burden of hatred and 
resentment which had built up as a result of so 
many injustices both on the international level and 
within individual States, such cruel wars would 
not have been possible, in which great nations in- 
vested their energies and in which there was no 
hesitation to violate the most sacred human rights, 
with the extermination of entire peoples and so- 
cial groups being planned and carried out. Here 
we recall the Jewish people in particular, whose 
terrible fate has become a symbol of the aberra- 
tion of which man is capable when he turns 
against God. 

However, it is only when hatred and injustice 


“ Cf. Leo XIII, Encyclical Letter Libertas Praestantissimum, 
10: loc. cit., 224-226. 


35 


are sanctioned and organized by the ideologies 
based on them, rather than on the truth about 
man, that they take possession of entire nations 
and drive them to act.” Rerum Novarum opposed 
ideologies of hatred and showed how violence and 
resentment could be overcome by justice. May the 
memory of those terrible events guide the actions 
of everyone, particularly the leaders of nations in 
our own time, when other forms of injustice are 
fuelling new hatreds and when new ideologies 
which exalt violence are appearing on the horizon. 


18. While it is true that since 1945 weapons 
have been silent on the European continent, it 
must be remembered that true peace is never sim- 
ply the result of military victory, but rather implies 
both the removal of the causes of war and genuine 
reconciliation between peoples. For many years 
there has been in Europe and the world a situa- 
tion of non-war rather than genuine peace. Half 
of the continent fell under the domination of a 
Communist dictatorship, while the other half or- 
ganized itself in defence against this threat. Many 
peoples lost the ability to control their own destiny 
and were enclosed within the suffocating bound- 
aries of an empire in which efforts were made to 
destroy their historical memory and the centu-_ 
ries-old roots of their culture. As a result of this 
violent division of Europe, enormous masses of 


” Cf. Message for the 1980 World Dav of Peace: 
(1979), 1572-1580. oe 
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people were compelled to leave their homeland or 
were forcibly deported. 

An insane arms race swallowed up the re- 
sources needed for the development of national 
economies and for assistance to the less developed 
nations. Scientific and technological progress, 
which should have contributed to man’s 
well-being, was transformed into an instrument of 
war: science and technology were directed to the 
production of ever more efficient and destructive 
weapons. Meanwhile, an ideology, a perversion of 
authentic philosophy, was called upon to provide 
doctrinal justification for the new war. And this 
war was not simply expected and prepared for, 
but was actually fought with enormous bloodshed 
in various parts of the world. The logic of power 
blocs or empires, denounced in various Church 
documents and recently in the Encyclical Sollicitu- 
do Rei Socialis,” led to a situation in which contro- 
versies and disagreements among Third World 
countries were systematically aggravated and 
exploited in order to create difficulties for the 
adversary. 

Extremist groups, seeking to resolve such con- 
troversies through the use of arms, found ready 
political and military support and were equipped 
and trained for war; those who tried to find 
peaceful and humane solutions, with respect for 
the legitimate interests of all parties, remained iso- 
lated and often fell victim to their opponents. In 


® Cf. Encyclical Letter Sollicitudo Rei Socialis, 20: loc. cit., 
536 £. 
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addition, the precariousness of the peace which 
followed the Second World War was one of the 
principal causes of the militarization of many 
Third World countries and the fratricidal conflicts 
which afflicted them, as well as of the spread of 
terrorism and of increasingly barbaric means of 
political and military conflict. Moreover, the whole 
world was oppressed by the threat of an atomic 
war capable of leading to the extinction of human- 
ity. Science used for military purposes had placed 
this decisive instrument at the disposal of hatred, 
strengthened by ideology. But if war can end 
without winners or losers in a suicide of humanity, 
then we must repudiate the logic which leads to it: 
the idea that the effort to destroy the enemy, con- 
frontation and war itself are factors of progress 
and historical advancement.’ When the need for 
this repudiation is understood, the concepts of 
“total war” and “class struggle” must necessarily 
be called into question. 


19. At the end of the Second World War, 
however, such a development was still being 
formed in people’s consciences. What received at- 
tention was the spread of Communist totalitarian- 
ism over more than half of Europe and over other 
parts of the world. The war, which should have 
re-established freedom and restored the right of 
nations, ended without having attained these 
goals. Indeed, in a way, for many peoples, espe- 


* Cf. JOHN XXIII, Encyclical Letter Pacem in Terris 
(11 April 1963), I: AAS 55 (1963), 286-289. 
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cially those which had suffered most during the 
war, it openly contradicted these goals. It may be 
said that the situation which arose has evoked dif- 
ferent responses. 

Following the destruction caused by the war, 
we see in some countries and under certain 
aspects a positive effort to rebuild a democratic 
society inspired by social justice, so as to deprive 
Communism of the revolutionary potential repre- 
sented by masses of people subjected to exploita- 
tion and oppression. In general, such attempts en- 
deavour to preserve free market mechanisms, en- 
suring, by means of a stable currency and the 
harmony of social relations, the conditions fot 
steady and healthy economic growth in which 
people through their own work can build a better 
future for themselves and their families. At the 
same time, these attempts try to avoid making 
market mechanisms the only point of reference for 
social life, and they tend to subject them to public 
control which upholds the principle of the com- 
mon destination of material goods. In this con- 
text, an abundance of work opportunities, a solid 
system of social security and professional training, 
the freedom to join trade unions and the effective 
action of unions, the assistance provided in cases 
of unemployment, the opportunities for demo- 
cratic participation in the life of society—all these 
are meant to deliver work from the mere con- 
dition of “a commodity”, and to guarantee its 
dignity. 

Then there are the other social forces and 
ideological movements which oppose Marxism by 
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setting up systems of “national security”, aimed at 
controlling the whole of society in a systematic 
way, in order to make Marxist infiltration impos- 
sible. By emphasizing and increasing the power of 
the State, they wish to protect their people from 
Communism, but in doing so they run the grave 
risk of destroying the freedom and values of the 
person, the very things for whose sake it is neces- 
sary to oppose Communism. 

Another kind of response, practical in nature, 
is represented by the affluent society or the con- 
sumer society. It seeks to defeat Marxism on the 
level of pure materialism by showing how a free- 
market society can achieve a greater satisfaction of 
material human needs than Communism, while 
equally excluding spiritual values. In reality, while 
on the one hand it is true that this social model 
shows the failure of Marxism to contribute to a 
humane and better society, on the other hand, in- 
sofar as it denies an autonomous existence and 
value to morality, law, culture and religion, it 
agrees with Marxism, in the sense that it totally re- 
duces man to the sphere of economics and the 
satisfaction of material needs. 


20. During the same period a widespread 
process of “decolonization” occurred, by which 
many countries gained or regained their indepen- 
dence and the right freely to determine their own 
destiny. With the formal re-acquisition of State 
sovereignty, however, these countries often find 
themselves merely at the beginning of the journey 
towards the construction of genuine indepen- 
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dence. Decisive sectors of the economy still re- 
main de facto in the hands of large foreign compa- 
nies which are unwilling to commit themselves to 
the long-term development of the host country. 
Political life itself is controlled by foreign powers, 
while within the national boundaries there are 
tribal groups not yet amalgamated into a genuine 
national community. Also lacking is a class of 
competent professional people capable of running 
the State apparatus in an honest and just way, nor 
are there qualified personnel for managing the 
economy in an efficient and responsible manner. 

Given this situation, many think that Marxism 
can offer a sort of short-cut for building up the 
nation and the State; thus many variants of social- 
ism emerge with specific national characteristics. 
Legitimate demands for national recovery, forms 
of nationalism and also of militarism, principles 
drawn from ancient popular traditions (which are 
sometimes in harmony with Christian social 
doctrine) and Marxist-Leninist concepts and 
ideas—all these mingle in the many ideologies 
which take shape in ways that differ from case 
to case. 


21. Lastly, it should be remembered that after 
the Second World War, and in reaction to its hor- 
rors, there arose a more lively sense of human 
tights, which found recognition in a number of In- 
ternational Documents ” and, one might say, in the 


2 Cf Universal Declaration of Human Rights, issued in 
1948; JoHN XXIII, Encyclical Letter Pacem in Terris, IV: loc. cit., 
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drawing up of a new “right of nations”, to which 
the Holy See has constantly contributed. The focal 
point of this evolution has been the United Na- 
tions Organization. Not only has there been a de- 
velopment in awareness of the rights of individ- 
uals, but also in awareness of the rights of nations, 
as well as a clearer realization of the need to act in 
order to remedy the grave imbalances that exist 
between the various geographical areas of the 
world. In a certain sense, these imbalances have 
shifted the centre of the social question from the 
national to the international level.” 

While noting this process with satisfaction, 
nevertheless one cannot ignore the fact that the 
overall balance of the various policies of aid for 
development has not always been positive. The 
United Nations, moreover, has not yet succeeded 
in establishing, as alternatives to war, effective 
means for the resolution of international conflicts. 
This seems to be the most urgent problem which 
the international community has yet to resolve. 


291-296; “Final Act” of the Conference on Cooperation and Secu- 
rity in Europe, Helsinki, 1975. 
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CHAPTER III 


THE YEAR 1989 


22. It is on the basis of the world situation just 
described, and already elaborated in the Encyclical 
Sollicitudo Rei Socialis, that the unexpected and 
promising significance of the events of recent 
years can be understood. Although they certainly 
reached their climax in 1989 in the countries of 
Central and Eastern Europe, they embrace a lon- 
ger period of time and a wider geographical area. 
In the course of the 80s, certain dictatorial and 

oppressive regimes fell one by one in some coun- | 
tries of Latin America and also of Africa and Asia. 
In other cases there began a difficult but produc- 
tive transition towards more participatory and 
more just political structures. An important, even 
decisive, contribution was made by the Church's 
commitment to defend and promote human rights. In 
situations strongly influenced by ideology, in 
which polarization obscured the awareness of a 
human dignity common to all, the Church af- 
firmed clearly and forcefully that every 
individual—whatever his or her personal 
convictions—bears the image of God and there- 
fore deserves respect. Often, the vast majority of 
people identified themselves with this kind of af- 
firmation, and this led to a search for forms of 
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protest and for political solutions more respect- 
ful of the dignity of the person. 

From this historical process new forms of de- 
mocracy have emerged which offer a hope for 
change in fragile political and social structures 
weighed down by a painful series of injustices and 
resentments, as well as by a heavily damaged econ- 
omy and serious social conflicts. Together with 
the whole Church, I thank God for the often 
heroic witness borne in such difficult circum- 
stances by many Pastors, entire Christian commu- 
nities, individual members of the faithful, and. 
other people of good will; at the same time I pray 
that he will sustain the efforts being made by 
everyone to build a better future. This is, in fact, a 
responsibility which falls not only to the citizens of 
the countries in question, but to all Christians and 
people of good will. It is a question of showing 
that the complex problems faced by those peoples 
can be resolved through dialogue and solidarity, 
rather than by a struggle to destroy the enemy 
through war. 


23. Among the many factors involved in the 
fall of oppressive regimes, some deserve special 
mention. Certainly, the decisive factor which gave 
rise to the changes was the violation of the rights 
of workers. It cannot be forgotten that the funda- 
mental crisis of systems claiming to express the 
tule and indeed the dictatorship of the working 
class began with the great upheavals which took 
place in Poland in the name of solidarity. It was 
the throngs of working people which foreswore 
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_ the ideology which presumed to speak in their 
name. On the basis of a hard, lived experience of 
work and of oppression, it was they who recov- 
ered and, in a sense, rediscovered the content and 
principles of the Church’s social doctrine. 

Also worthy of emphasis is the fact that the 
fall of this kind of “bloc” or empire was accom- 
plished almost everywhere by means of peaceful 
protest, using only the weapons of truth and jus- 
tice. While Marxism held that only by exacer- 
bating social conflicts was it possible to resolve 
them through violent confrontation, the protests 
which led to the collapse of Marxism tenaciously 
insisted on trying every avenue of negotiation, 
dialogue, and witness to the truth, appealing to 
the conscience of the adversary and seeking to 
reawaken in him a sense of shared human dignity. 

It seemed that the European order resulting 
from the Second World War and sanctioned by 
the Yalta Agreements could only be overturned by 
another war. Instead, it has been overcome by the 
non-violent commitment of people who, while al- 
ways refusing to yield to the force of power, suc- 
ceeded time after time in finding effective ways of 
bearing witness to the truth. This disarmed the 
adversary, since violence always needs to justify it- 
self through deceit, and to appear, however false- 
ly, to be defending a right or responding to a 
threat posed by others.”* Once again I thank God 
for having sustained people’s hearts amid difficult 


** Cf. Message for the 1980 World Day of Peace: loc. cit., 
1572-1580. 
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trials, and I pray that this example will prevail i 
other places and other circumstances. May peopl 
learn to fight for justice without violence, re 
nouncing class struggle in their internal disputes 
and war in international ones. 


24. The second factor in the crisis was certainly 
the inefficiency of the economic system, which i: 
not to be considered simply as a technical prob. 
lem, but rather a consequence of the violation of 
the human rights to private initiative, to owner- 
ship of property and to freedom in the economic 
sector. To this must be added the cultural and na- 
tional dimension: it is not possible to understand 
man on the basis of economics alone, nor to de- 
fine him simply on the basis of class membership. 
Man is understood in a more complete way when 
he is situated within the sphere of culture through 
his language, history, and the position he takes to- 
wards the fundamental events of life, such as 
birth, love, work and death. At the heart of every 
culture lies the attitude man takes to the greatest 
mystery: the mystery of God. Different cultures 
are basically different ways of facing the question 
of the meaning of Personal existence. When this 
question is eliminated, the culture and moral life 
of nations are corrupted. For this reason the 
struggle to defend work was spontaneously linked 
to the struggle for culture and for national rights. 

But the true cause of the new developments 
was the spiritual void brought about by atheism, 
which deprived the younger generations of a sense 
of direction and in many cases led them, in the ir- 
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repressible search for personal identity and for the 
meaning of life, to rediscover the religious roots of 
their national cultures, and to rediscover the per- 
son of Christ himself as the existentially adequate 
response to the desire in every human heart for 
goodness, truth and life. This search was sup- 
ported by the witness of those who, in difficult 
circumstances and under persecution, remained 
faithful to God. Marxism had promised to uproot 
the need for God from the human heart, but the 
results have shown that it is not possible to 
succeed in this without throwing the heart into 
turmoil. 


25. The events of 1989 are an example of the 
success of willingness to negotiate and of the Gos- 
pel spirit in the face of an adversary determined 
not to be bound by moral principles. These events 
are a warning to those who, in the name of politi- 
cal realism, wish to banish law and morality from 
the political arena. Undoubtedly, the struggle 
which led to the changes of 1989 called for clarity, 
moderation, suffering and sacrifice. In a certain 
sense, it was a struggle born of prayer, and it 
would have been unthinkable without immense 
trust in God, the Lord of history, who carries the 
human heart in his hands. It is by uniting his own 
sufferings for the sake of truth and freedom to the 
sufferings of Christ on the Cross that man is able 
to accomplish the miracle of peace and is in a po- 
sition to discern the often narrow path between 
the cowardice which gives in to evil and the vio- 
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lence which, under the illusion of fighting evil, 
only makes it worse. 

Nevertheless, it cannot be forgotten that the 
manner in which the individual exercises his free- 
dom is conditioned in innumerable ways. While 
these certainly have an influence on freedom, they 
do not determine it; they make the exercise of 
freedom more difficult or less difficult, but they 
cannot destroy it. Not only is it wrong from the 
ethical point of view to disregard human nature, 
which is made for freedom, but in practice it is 
impossible to do so. Where society is so organized 
as to reduce arbitrarily or even suppress the 
sphere in which freedom is legitimately exercised, 
the result is that the life of society becomes pro- 
gressively disorganized and goes into decline. 

Moreover, man, who was created for freedom, 
bears within himself the wound of original sin, 
which constantly draws him towards evil and puts 
him in need of redemption. Not only is this doc- 
trine an integral part of Christian revelation; it also 
has great hermeneutical value insofar as it helps 
one to understand human reality. Man tends to- 
wards good, but he is also capable of evil. He can 
transcend his immediate interest and still remain 
bound to it. The social order will be all the more 
stable, the more it takes this fact into account and 
does not place in Opposition personal interest and 
the interests of society as a whole, but rather seeks 
ways to bring them into fruitful harmony. In fact, 
where self-interest is violently suppressed, it is re- 
placed by a burdensome system of bureaucratic 
control which dries up the wellsprings of initiative 
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and creativity. When people think they possess 
the secret of a perfect social organization which 
makes evil impossible, they also think that they 
can use any means, including violence and deceit, 
in order to bring that organization into being. Po- 
litics then becomes a “secular religion” which 
operates under the illusion of creating paradise in 
this world. But no political society—which posses- 
ses its own autonomy and laws ”—can ever be con- 
fused with the Kingdom of God. The Gospel 
parable of the weeds among the wheat (cf. Mf 
13:24-30; 36-43) teaches that it is for God alone 
to separate the subjects of the Kingdom from the 
subjects of the Evil One, and that this judgment 
will take place at the end of time. By presuming to 
anticipate judgment here and now, man puts him- 
self in the place of God and sets himself against 
the patience of God. 

Through Christ’s sacrifice:on the Cross, the 
_ victory of the Kingdom of God has been achieved 
once and for all. Nevertheless, the Christian life 
involves a struggle against temptation and the 
forces of evil. Only at the end of history will the 
Lord return in glory for the final judgment (cf. M¢ 
25:31) with the establishment of a new heaven 
and a new earth (cf. 2 Pt 3:13; Rev 21:1); but as 
long as time lasts the struggle between good and 
evil continues even in the human heart itself. 

What Sacred Scripture teaches us about the 
prospects of the Kingdom of God is not without 


5 Cf SEcoNpD VATICAN ECUMENICAL COUNCIL, Pastoral 
Constitution on the Church in the World of Today Gaudium et 
Spes, 36; 39. 
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consequences for the life of temporal societies, 
which, as the adjective indicates, belong to the 
realm of time, with all that this implies of imper- 
fection and impermanence. The Kingdom of God, 
being in the world without being of the world, 
throws light on the order of human society, while 
the power of grace penetrates that order and ives 
it life. In this way the requirements of a society 
worthy of man are better perceived, deviations are 
corrected, the courage to work for what is good is 
reinforced. In union with all people of good will, 
Christians, especially the laity, are called to this 
task of imbuing human realities with the Gospel.”° 


26. The events of 1989 took place principally 
in the countries of Eastern and Central Europe. 
However, they have worldwide importance be- 
cause they have positive and negative conse- 
quences which concern the whole human family. 
These consequences are not mechanistic or fatalis- 
tic in character, but rather are opportunities for 
human freedom to cooperate with the merciful 
plan of God who acts within history. 

The first consequence was an encounter in 
some countries between the Church and the work- 
ers’ movement, which came about as a result of an 
ethical and explicitly Christian reaction against a 
widespread situation of injustice. For about a cen- 
tury the workers’ movement had fallen in part un- 
der the dominance of Marxism, in the conviction 


** Cf. Apostolic Exhortation Christifideles Laici (30 December 
1988), 32-44: AAS 81 (1989), 431-481, 
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that the working class, in order to struggle effec- 
tively against oppression, had to appropriate its 
economic and materialistic theories. 

In the crisis of Marxism, the natural dictates 
of the consciences of workers have re-emerged in 
a demand for justice and a recognition of the 
dignity of work, in conformity with the social doc- 
trine of the Church.”’ The worker movement is part 
of a more general movement among workers and 
other people of good will for the liberation of the 
human person and for the affirmation of human 
rights. It is a movement which today has spread to 
many countries, and which, far from opposing the 
Catholic Church, looks to her with interest. 

_ The crisis of Marxism does not rid the world 
of the situations of injustice and oppression which 
Marxism itself exploited and on which it fed. To 
those who are searching today for a new and 
authentic theory and praxis of liberation, the 
Church offers not only her social doctrine and, in 
general, her teaching about the human person re- 
deemed in Christ, but also her concrete commit- 
ment and material assistance in the struggle 
against marginalization and suffering. 

In the recent past, the sincere desire to be on 
the side of the oppressed and not to be cut off 
from the course of history has led many believers 
to seek in various ways an impossible compromise 
between Marxism and Christianity. Moving be- 
yond all that was short-lived in these attempts, 


” Cf. Encyclical Letter Laborem Exercens, 20: loc. cit., 
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present circumstances are leading to a reaffirma- 
tion of the positive value of an authentic theology 
of integral human liberation.” Considered from this 
point of view, the events of 1989 are proving to be 
important also for the countries of the Third 
World, which are.searching for their own path to 
development, just as they were important for the 
countries of Central and Eastern Europe. 


27. The second consequence concerns the 
peoples of Europe themselves. Many individual, 
social, regional and national injustices were com- 
mitted during and prior to the years in which 
Communism dominated; much hatred and ill-will 
have accumulated. There is a real danger that 
these will re-explode after the collapse of dictator- 
ship, provoking serious conflicts and casualties, 
should there be a lessening of the moral commit- 
men‘ and conscious striving to bear witness to the 
trith which were the inspiration for past efforts. 
itis to be hoped that hatred and violence will not 
triumph in people’s hearts, especially among those 
who are struggling for justice, and that all people 
will grow in the spirit of peace and forgiveness. 
What is needed are concrete steps to create or 
consolidate international structures capable of in- 
tervening through appropriate arbitration in the 
conflicts which arise between nations, so that each 
nation can uphold its own rights and reach a just 
agreement and peaceful settlement vis-a-vis the 


** Cf. CONGREGATION FOR THE DOCTRINE OF THE 
FAITH, Instruction on Christian Freedom and Liberation Liberta- 
tis Conscientia (22 March 1986): AAS 79 (1987), 554-599. 
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rights of others. This is especially needed for the 
nations of Europe, which are closely united in a 
bond of common culture and an age-old history. 
A great effort is needed to rebuild morally and 
economically the countries which have abandoned 
Communism. For a long time the most elementary 
economic relationships were distorted, and basic 
virtues of economic life, such as truthfulness, 
trustworthiness and hard work were denigrated. 
A patient material and moral reconstruction is 
needed, even as people, exhausted by longstand- 
ing privation, are asking their governments for 
tangible and immediate results in the form of ma- 
terial benefits and an adequate fulfilment of their 
legitimate aspirations. 

The fall of Marxism has naturally had a great 
impact on the division of the planet into worlds 
which are ‘closed to one another and in jealous 
competition. It has further highlighted the reality 
of interdependence among peoples, as well as the 
fact that human work, by its nature, is meant to 
unite peoples, not divide them. Peace and pros- 
perity, in fact, are goods which belong to the 
whole human race: it is not possible to enjoy them 
in a proper and lasting way if they are achieved 
and maintained at the cost of other peoples and 
nations, by violating their rights or excluding them 
from the sources of well-being. 


28. Ina sense, for some countries of Europe 
the real post-war period is just beginning. The 
radical re-ordering of economic systems, hitherto 
collectivized, entails problems and sacrifices com- 
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parable to those which the countries of Wester 
Europe had to face in order to rebuild after th 
Second World War. It is right that in the present 
difficulties the formerly Communist countries 
should be aided by the united effort of other na- 
tions. Obviously they themselves must be the pri- 
mary agents of their own development, but they 
must also be given a reasonable opportunity to 
accomplish this goal, something that cannot hap- 
pen without the help of other countries. More- 
over, their present condition, marked by difficul- 
ties and shortages, is the result of an historical 
process in which the formerly Communist coun- 
tries were often objects and not subjects. Thus 
they find themselves in the present situation not as 
a result of free choice or mistakes which were 
made, but as a consequence of tragic historical 
events which were violently imposed on them, and 
which prevented them from following the path of 
economic and social development. 

Assistance from other countries, especially the 
countries of Europe which were part of that his- 
tory and which bear responsibility for it, repre- 
sents a debt in justice. But it also corresponds to 
the interest and welfare of Europe as a whole, 
since Europe cannot live in peace if the various 
conflicts which have arisen as a result of the past 
are to become more acute because of a situation 


of economic disorder, spiritual dissatisfaction and 
desperation. 


This need, however, must not lead to a 
slackening of efforts to sustain and assist the 


countries of the Third World, which often suffer 
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even more serious conditions of poverty and 
want.” What is called for is a special effort to mobi- 
lize resources, which are not lacking in the world 
as a whole, for the purpose of economic growth 
and common development, redefining the priori 
ties and hierarchies of values on the basis of which 
economic and political choices are made. Enor- 
mous resources can be made available by disarm- 
ing the huge military machines which were con- 
structed for the conflict between East and West. 
These resources could become even more abun- 
dant if, in place of war, reliable procedures for the 
resolution of conflicts could be set up, with the re- 
sulting spread of the principle of arms control and 
armas reduction, also in the countries of the Third 
World, through the adoption of appropriate meas- 
ures against the arms trade.” But it will be neces- 
sary above all to abandon a mentality in which the 
poor—-as individuals and as peoples—are consid- 
ered a burden, as irksome intruders trying to con- 
sume what others have produced. The poor ask 
for the right to share in enjoying material goods 
and to make good use of their capacity for work, 
thus creating a world that is more just and pros- 
perous for all. The advancement of the poor con- 
stitutes a great opportunity for the moral, cultural 
and even economic growth of all humanity. 


* Cf. Discourse at the Headquarters of the E.C.W.A. on the 
occasion of the Tenth Anniversary of the “Appeal for the Sahel” 
(Ouagadougou, Burkina Faso, 29 January 1990): AAS 82 (1990), 
816-821. 

” Cf. JoHN XXIII, Encyclical Letter Pacem in Terris, III: 
loc. cit., 286-288. 
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29. Finally, development must not be under- 
stood solely in economic terms, but in a way that 
is fully human.” It is not only a question of raising 
all peoples to the level currently enjoyed by the 
richest countries, but rather of building up a more 
decent life through united labour, of concretely 
enhancing every individual’s dignity and creativity, 
as well as his capacity to respond to his personal 
vocation, and thus to God’s call. The apex of de- 
velopment is the exercise of the right and duty to 
seek God, to know him and to live in accordance 
with that knowledge.” In the totalitarian and 
authoritarian regimes, the principle that force pre- 
- dominates over reason was carried to the extreme. 
Man was compelled to submit to a conception of 
reality imposed on him by coercion, and not 
reached by virtue of his own reason and the exer- 
cise of his own freedom. This principle must be 
overturned and total recognition must be given to 
the rights of the human conscience, which is bound 
only to the truth, both natural and revealed. The 
recognition of these rights represents the primary 
foundation of every authentically free political 
order.” It is important to reaffirm this latter 
principle for several reasons: 


a) because the old forms of totalitarianism 
and authoritarianism are not yet completely van- 


*' Cf. Encyclical Letter Sollicitudo Ret Socialis, 27-28: loc. ctt., 


947-550; Pau VI, Encyclical Letter Populorum Progressio, 43-44: 
loc. cit., 278 f. 


” Cf. Encyclical Letter Sollicitudo Rei Socialis, 29-31: loc. ctt., 
550-556. 


Cf. Helsinki Final Act and Vienna Accord; Leo XIII, 
Encyclical Letter Libertas Praestantissimum, 5: loc. cit., 215-217. 
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quished; indeed there is a risk that they will regain 
their strength. This demands refewed efforts of 
cooperation and solidarity between all countries; 


b) because in the developed countries there is 
sometimes an excessive promotion of purely utili- 
tarian values, with an appeal to the appetites and 
inclinations towards immediate gratification, mak- 
ing it difficult to recognize and respect the hier- 
archy of the true values of human existence; 


c) because in some countries new forms of re- 
ligious fundamentalism are emerging - which 
covertly, or even openly, deny to citizens of faiths 
other than that of the majority the full exercise of 
their civil and religious rights, preventing them 
from taking part in the cultural process, and re- 
stricting both the Church’s right to preach the 
Gospel and the rights of those who hear this 
preaching to accept it and to be converted to 
Christ. No authentic progress is possible without 
respect for the natural and fundamental right to 
know the truth and live according to that truth. 
The exercise and development of this right in- 
cludes the right to discover and freely to accept 
Jesus Christ, who is man’s true good.” 


“ Cf. Encyclical Letter Redemptoris Missio (7 December 
1990), 7: L’Osservatore Romano, 23 January 1991. 
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CHAPTER a 


PRIVATE PROPERTY 
AND THE UNIVERSAL DESTINATION 
OF MATERIAL GOODS 


30. In Rerum Novarum, Leo XIII strongly af- 
firmed the natural character of the right to private 
property, using various arguments against the so- 
cialism of his time.” This right, which is funda- 
mental for the autonomy and development of the 
person, has always been defended by the Church 
up to our own day. At the same time, the Church 
teaches that the possession of material goods is not 
an absolute right, and that its limits are inscribed in 
its very nature as a human right. 

While the Pope proclaimed the right to pri- 
vate ownership, he affirmed with equal clarity that 
the “use” of goods, while marked by freedom, is 
subordinated to their original common destination 
as created goods, as well as to the will of Jesus 
Christ as expressed in the Gospel. Pope Leo 
wrote: “those whom fortune favours are admon- 
ished ... that they should tremble at the warnings 
of Jesus Christ ... and that a most strict account 
must be given to the Supreme Juidge for the use of 


OoCE. Encyclical Letter Rerusy Novarum: loc. cit., 99-07; 
131-133, 


58 


all they possess”; and quoting Saint Thomas Aqui- 
nas, he added: “But if the question be asked, how 
must one’s possessions be used? the Church 
teplies without hesitation that man should not 
consider his material possessions as his own, but 
as common to all...”’, because ‘“‘above the laws and 
judgments of men stands the law, the judgment 
of Christ”. | 

The Successors of Leo XIII have repeated this 
twofold affirmation: the necessity and therefore 
the legitimacy of private ownership, as well as the 
limits which are imposed on it.*’ The Second Vati- 
can Council likewise clearly restated the traditional 
doctrine in words which bear repeating: “In mak- 
ing use of the exterior things we lawfully possess, 
we ought to regard them not just as our own but 
also as common, in the sense that they can profit 
not only the owners but others too”; and a little 
later we read: “Private property or some owner- 
ship of external goods affords each person the 
scope needed for personal and family autonomy, 
and should be regarded as an extension of human 
freedom ... Of its nature private property also has 
a social function which is based on the law of the 
common purpose of goods’”.* I have returned to this 


© Ibid., 111-113¢. 

Cf Prius XI, Encyclical Letter Quadragesimo Anno, I: loc. 
cit., 191; Prus XII, Radio Message on 1 June 1941: loc. cit., 199; 
Joun XXIII, Encyclical Letter Mater et Magistra: loc. ctt., 
428-429. Paut VI, Encyclical Letter Populorum Progressio, 22-24: 
loc. cit., 268f. 

® Ssconp VATICAN ECUMENICAL COUNCIL, Pastoral 
Constitution on the Church in the World of Today Gaudium et 
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same doctrine, first in my address to the Third 
Conference of the Latin American Bishops at 
Puebla, and later in the Encyclicals Laborem 
Exercens and Sollicitudo Rei Socialis.” 


31.  Re-reading this teaching on the right to 
property and the common destination of material 
wealth as it applies to the present time, the question 
can be raised concerning the origin of the material 
goods which sustain human life, satisfy people’s 
needs and are an object of their rights. 

The original source of all that is good is the 
very act of God, who created both the earth and 
man, and who gave the earth to man so that he 
might have dominion over it by his work and en- 
joy its fruits (Gen 1:28). God gave the earth to the 
whole human race for the sustenance of all its 
members, without excluding or favouring anyone. 
This is the foundation of the universal destination of 
the earth’s goods. The earth, by reason of its fruit- 
fulness and its capacity to satisfy human needs, is 
God's first gift for the sustenance of human life. 
But the earth does not yield its fruits without a 
particular human response to God’s gift, that is to 
say, without work. It is through work that man, 
using his intelligence and exercising his freedom, 
succeeds in dominating the earth and making it a 
fitting home. In this way, he makes part of the 
earth his own, precisely the part which he has ac- 


* Cf. Discourse to Latin American Bishops at Puebla (28 
January 1979), III, 4: AAS 71 (1979), 199-201; Encyclical Letter 


Laborem Exercens, 14: loc. cit., 612-616; Encyclical Letter Sollicitudo 
Ret Socialis, 42: loc. CH SI 23574. 
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quired through work; this is the origin of individual 
property. Obviously, he also has the responsibility 
not to hinder others from having their own part of 
God’s gift; indeed, he must cooperate with others 
so that together all can dominate the earth. 

In history, these two factors—work and the 
land—are to be found at the beginning of every 
human society. However, they do not always 
stand in the same relationship to each other. At 
one time the natural fruitfulness of the earth ap- 
peared to be, and was in fact, the primary factor 
of wealth, while work was, as it were, the help and 
support for this fruitfulness. In our time, the role 
of human work is becoming increasingly important 
as the productive factor both of non-material and 
of material wealth. Moreover, it is becoming clear- 
er how a person’s work is naturally interrelated 
with the work of others. More than ever, work is 
work with others and work for others: it is a matter 
of doing something for someone else. Work be- 
comes ever more fruitful and productive to the ex- 
tent that people become more knowledgeable of 
the productive potentialities of the earth and more 
profoundly cognisant of the needs of those for 
whom their work is done. 


32. In our time, in particular, there exists an- 
other formof ownership which is becoming no less 
important than land: the possession of know-how, 
technology and skill. The wealth of the industrialized 
nations is based much more on this kind of owner- 
ship than on natural resources. 

Mention has just been made of the fact that 
people work with each other, sharing in a “com- 
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munity of work” which embraces ever widening 
circles. A person who produces something other 
than for his own use generally does so in order 
that others may use it after they have paid a just 
price, mutually agreed upon through free bargain- 
ing. It is precisely the ability to foresee both the 
needs of others and the combinations of produc- 
tive factors most adapted to satisfying those needs 
that’ constitutes another important source of 
wealth in modern society. Besides, many goods 
cannot be adequately produced through the work 
of an isolated individual; they require the coopera- 
tion of many people in working towards a com- 
mon goal. Organizing such a productive effort, 
planning its duration in time, making sure that it 
corresponds in a positive way to the demands 
which it must satisfy, and taking the necessary 
tisks—all this too is a source of wealth in today’s 
society. In this way, the role of disciplined and 
creative human work and, as an essential part 
of that. work, iitiative and entrepreneurial ability 
becomes increasingly evident and decisive.” 

This process, which throws practical light on a 
truth about the person which Christianity has con- 
stantly affirmed, should be viewed carefully and 
favourably. Indeed; besides the earth, man’s prin- 
cipal resource is man himself. His intelligence en- 
ables him to discover the earth’s productive po- 
tential and the many different ways in which hu- 
man needs can be satisfied. It is his disciplined 


” CE£. Encyclical Letter Sollicitudo Rei Socialis, 15: loc. cit., 
528-531. 
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work in close collaboration with others that makes 
possible the creation of ever more extensive work- 
ing communities which can be relied upon to trans- 
form man’s natural and human environments. Im- 
portant virtues are involved in this process, such 
as diligence, industriousness, prudence in under- 
taking reasonable risks, reliability and fidelity in 
interpersonal relationships, as well as courage in 
carrying out decisions which are difficult and 
painful but necessary, both for the overall working 
of a business and in meeting possible set-backs. 

The modern business economy has positive 
aspects. Its basis is human freedom exercised in 
the economic field, just as it is exercised in many 
other fields. Economic activity is indeed but one 
sector in a great variety of human activities, and 
like every other sector, it includes the right to free- 
dom, as well as the duty of making responsible use 
of freedom. But it is important to note that there 
are specific differences between the trends of 
modern society and those of the past, even the re- 
cent past. Whereas at one time the decisive factor 
of production was the land, and later capi- 
tal—understood as a total complex of the instru- 
ments of production—today the decisive factor is 
increasingly an himself, that is, his knowledge, 
especially his scientific knowledge, his capacity for 
‘nterrelated and compact organization, as well as 
his ability to perceive the needs of others and to 
satisfy them. 


33. However, the risks and problems connected 
with this kind of process should be pointed out. 
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The fact is that many people, perhaps the majority 
today, do not have the means which would enable 
them to take their place in an effective and humanly 
dignified way within a productive system in which 
work is truly central. They have no possibility of ac- 
quiring the basic knowledge which would enable 
them to express their creativity and develop their 
potential. They have no way of entering the net- 
work of knowledge and intercommunication which 
would enable them to see their qualities appre- 
ciated and utilized. Thus, if not actually exploited, 
they are to a great extent marginalized; economic 
development takes place over their heads, so to 
speak, when it does not actually reduce the al- 
ready narrow scope of their old subsistence econo- 
mies. They are unable to compete against the goods 
which are produced in ways which are new and 
which properly respond to needs, needs which they 
had previously been accustomed to meeting 
through traditional forms of organization. Allured 
by the dazzle of an opulence which is beyond their 
reach, and at the same time driven by necessity, 
these people crowd the cities of the Third World 
where they are often without cultural roots, and 
where they are exposed to situations of violent un- 
certainty, without the possibility of becoming in- 
tegrated. Their dignity is not acknowledged in any 
real way, and sometimes there are even attempts to 
eliminate them from history through coercive 
forms of demographic control which are contrary 
to human dignity. 

_ Many other people, while not completely mar- 
ginalized, live in situations in which the struggle 
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for a bare minimum is uppermost. These are sit- 
uations in which the rules of the earliest period of 
capitalism still flourish in conditions of “ruthless- 
ness” in no way inferior to the darkest moments 
of the first phase of industrialization. In other 
cases the land is still the central element in the 
economic process, but those who cultivate it are 
excluded from ownership and are reduced to a 
state of quasi-servitude.”* In these cases, it is still 
possible today, as in the days of Rerum Novarum, 
to speak of inhuman exploitation. In spite of the 
great changes which have taken place in the more 
advanced societies, the human inadequacies of 
capitalism and the resulting domination of things 
over people are far from disappearing. In fact, for 
the poor, to the lack of material goods has been 
added a lack of knowledge and training which 
prevents them from escaping their state of humil- 
iating subjection. 

Unfortunately, the great majority of people in 
the Third World still live in such conditions. It 
would be a mistake, however, to understand this 
“world” in purely geographic terms. In some 
regions and in some social sectors of that world, 
development programmes have been set up 
which are centered on the use not so much of 
the material resources available but of the “human 
resources’. 

Even in recent years it was thought that the 
poorest countries would develop by isolating 
themselves from the world market and by depend- 


” Cf. Encyclical Letter Laborem Exercens, 2 1: loc. cit., 632-634~ 
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ing only on their own resources. Recent experi- 
ence has shown. that countries which did this 
have suffered stagnation and recession, while the 
countries which experienced development were 
those which succeeded in taking part in the gener- 
al interrelated economic activities at the interna-— 
tional level. It seems therefore that the chief prob- 
lem is that of gaining fair access to the interna- 
tional market, based not on the unilateral principle 
of the exploitation of the natural resources of 
these countries but on the proper use of human 
resources. 7 

However, aspects typical of the Third World 
also appear in developed countries, where the 
constant transformation of the methods of pro- 
duction and cofisumption devalues certain ac- 
quired skills and professional expertise, and thus 
requires a continual effort of re-training and up- 
dating. Those who fail to keep up with the times 
can easily be marginalized, as can the elderly, the 
young people who are incapable of finding their 
the place in the life of society and, in general, 
those who are weakest or part of the so-called 
Fourth World. The situation of women too is far 
from easy in these conditions. 


34, It would appear that, on the level of individ- 
ual nations and of international relations, the free 
market is the most efficient instrument for utilizing 
Tesources and effectively responding to needs. But 


 ULPAUL VI Encyclical Letter Populorum Progressio, 33-42: 
loc. cit., 273-278. 
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this is true only for those needs which ‘are “sol- 
vent”, insofar as they are endowed with purchasing 
power, and for those resources which are “market- 
able’’, insofar as they are capable of obtaining a sa- 
tisfactory price. But there are many human needs 
which find no place on the market. It is a strict duty 
of justice and truth not to allow fundamental hu- 
man needs to remain unsatisfied, and not to allow 
those burdened by such needs to perish. It is also 
necessary to help these needy people to acquire 
expertise, to enter the circle of exchange, and to 
develop their skills in order to make the best use 
of their capacities and resources. Even prior to the 
logic of a fair exchange of goods and the forms of 
justice appropriate to it, there exists something 
which is due to man because he ts man, by reason of 
his lofty dignity. Inseparable from that required 
“something” is the possibility to survive and, 
at the same time, to make an active contribution 
to the common good of humanity. 

In Third World contexts, certain objectives 
stated by Rerum Novarum remain valid, and, in 
some cases, still constitute a goal yet to be 
reached, if man’s work and his very being are not 
to be reduced to the level of a mere commodity. 
These objectives include a sufficient wage for the 
support of the family, social insurance for old age 
and unemployment, and adequate protection for 
the conditions of employment. 


35. Here we find a wide range of opportunities 
for commitment and effort in the name of justice 
on the part of trade unions and other workers’ 
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organizations. These defend workers’ rights and 
protect their interests as persons, while fulfilling 
a vital cultural role, so as to enable workers to 
participate more fully and honourably in the life 
of their nation and to assist them along the path 
of development. 

In this sense, it is right to speak of a struggle 
against an economic system, if the latter is under- 
stood as a method of upholding the absolute pre- 
dominance of capital, the possession of the Means 
of production and of the land, in contrast to the 
free and personal nature of human work.” In the 
struggle against such a system, what is being pro- 
posed as an alternative is not the socialist system, 
which in fact turns out to be State capitalism, but 
rather a society of free work, of enterprise and of 
participation. Such a society is not directed against 
the market, but demands that the market be ap- 
propriately controlled by the forces of society and 
by the State, so as to guarantee that the basic 
needs of the whole of society are satisfied. 

The Church acknowledges the legitimate role 
of profit as an indication that a business is func- 
tioning well. When a firm makes a profit, this 
means that productive factors have been properly 
employed and corresponding human needs have 
been duly satisfied. But profitability is not the 
only indicator of a firm’s condition. It is possible 
for the financial accounts to be in order, and yet 
for the people—who make up the firm’s most val- 
uable asset—to be humiliated and their dignity 


” Cf. Encyclical Letter Laborem Exercens, 7: loc. cit., 592-594. 
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offended. Besides being morally inadmissible, this 
will eventually have negative repercussions on the 
firm’s economic efficiency. In fact, the purpose of 
a business firm is not simply to make a profit, but 
is to be found in its very existence as a community 
of persons who in various ways are endeavouring 
to satisfy their basic needs, and who form a partic- 
ular group at the service of the whole of society. 
Profit is a regulator of the life of a business, but 
it is not the only one; other. human and moral 
factors must also be considered which, in the 
long term, are at least equally important for the 
life of a business. 

We have seen that it is unacceptable to say 
that the defeat.of so-called “Real Socialism’ leaves 
capitalism as the only model of economic organi- 
zation. It is necessary to break down the barriers 
and monopolies which leave so many countries on 
the margins of development, and to provide all in- 

dividuals and nations with the basic conditions 
which will enable them to share in development. 
This goal calls for programmed and responsible 
efforts on the part of the entire international com- 
munity. Stronger nations must offer weaker ones 
opportunies for taking their place in international 
life, and the latter must learn how to use these op- 
portunities by making the necessary efforts and 
sacrifices and by ensuring political and economic 
stability, the certainty of better prospects for the 
future, the improvement of workers’ skills, and 
the training of competent business leaders who 
are conscious of their responsibilities.” 


* Cf. ibid., 8: loc. cit., 594-598. 
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At present, the positive efforts which have 
been made along these lines are being affected by 
the still largely unsolved problem of the foreign 
debt of the poorer countries. The principle that 
debts must be paid is certainly just. However, it is — 
not right to demand or expect payment when the 
effect would be the imposition of political choices 
leading to hunger and despair for entire peoples. 
It cannot be expected that the debts which have 
been contracted should be paid at the price of un- 
bearable sacrifices. In such cases it is necessary to 
find—as in fact is partly happening—ways to 
lighten, defer or even cancel the debt, compatible 
with the fundamental right of peoples to subsis- 
tence and progress. 


36. It would now be helpful to direct our atten- 
tion to the specific problems and threats’ emerging 
within the more advanced economies and which 
are related to their particular characteristics. In 
earlier stages of development, man always lived un- 
der the weight of necessity. His needs were few and 
were determined, to a degree, by the objective 
structures of his physical make-up. Economic activ- 
ity was directed towards satisfying these needs. It is 
clear that today the problem is not only one of sup- 
plying people with a sufficient quantity of goods, 
' but also of responding to a demand for quality: the | 
quality of the goods to be produced and consumed, 
the quality of the services to be enjoyed, the quality 
of the environment and of life in general. 

To call for an existence which is qualitatively 
more satisfying is of itself legitimate, but one can- 
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not fail to draw attention to the new responsibili- 
ties and dangers connected with this phase of his- 
tory. The manner in which new needs arise and 
are defined is always marked by a more or less ap- 
propriate concept of man and of his true good. A 
given culture reveals its overall understanding of 
life through the choices it makes in production 
and consumption. It is here that the phenomenon of 
consumerism arises. In singling out new needs and 
new means to meet them, one must be guided by 
a comprehensive picture of man which respects all 
the dimensions of his being and which subordi- 
nates his material and instinctive dimensions to his 
interior and spiritual ones. If, on the contrary, a 
direct appeal is made to his instincts—while ig- 
noring in various ways the reality of the person as 
intelligent and free—then consumer attitudes and 
life-styles can be created which are objectively im- 
proper and often damaging to his physical and 
spiritual health. Of itself, an economic system 
does not possess criteria for correctly distinguish- 
ing new and higher forms of satisfying human 
needs from artificial new needs which hinder the 
formation of a mature personality. Thus a great 
deal of educational and cultural work is urgently 
needed, including the education of consumers in 
the responsible use of their power of choice, the 
formation of a strong sense of responsibility 
among producers and among people in the mass 
media in particular, as well as the necessary inter- 
vention by public authorities. 

A striking example of artificial consumption 
contrary to the health and dignity of the human 
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person, and certainly not easy to control, is the use 
of drugs. Widespread drug use is a sign of a ser- 
ious malfunction in the social system; it also im- 
plies a materialistic and, in a certain sense, de- 
structive “reading” of human needs, In this way 
the innovative capacity of a free economy is 
brought to a one-sided and inadequate conclu- 
sion. Drugs, as well as pornography and other 
forms of consumerism which exploit the frailty of 
the weak, tend to fill the resulting spiritual void. 
It is not wrong to want to live better; what is 
wrong is a style of life which is presumed to be 
better when it is directed towards “having” rather 
‘than “being”, and which wants to have more, not 
in order to be more but in order to spend life in 
enjoyment as an end in itself.” It is therefore neces- 
sary to create life-styles in which the quest for 
truth, beauty, goodness and communion with 
others for the sake of common growth are the fac- 
tors which determine consumer choices, savings 
and investments. In this regard, it is not a matter 
of the duty of charity alone, that is, the duty to 
give from one’s “abundance”, and sometimes 
even out of one’s needs, in order to provide what 
is essential for the life of a poor person. I am re- 
ferring to the fact that even the decision to invest 
in one place rather than another, in one produc- 
tive sector rather than another, is always a moral 
and cultural choice. Given the utter necessity of 


Cf. SECOND VATICAN ECUMENICAL CoUNCIL, Pastoral 
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certain economic conditions and of political stavil- 
ity, the decision to invest, that is, to offer people 
an opportunity to make good use of their own la- 
bour, is also determined by an attitude of human 
sympathy and trust in Providence, which reveal 
the human quality of the person making such 
decisions. 


37. | Equally worrying is the ecological question 
which accompanies the problem of consumerism 
and which is closely connected to it. In his desire to 
have and to enjoy rather than to be and to grow, 
man consumes the resources of the earth and his 
own life in an excessive and disordered way. At the 
root of the senseless destruction of the natural en- 
vironment lies an anthropological error, which un- 
fortunately is widespread in our day. Man, who dis- 
covers his capacity to transform and in a certain 
sense create the world through his own work, for- 
gets that this is always based on God’s prior and 
original gift of the things that are. Man thinks that 
he can make arbitrary use of the earth, subjecting it - 
withoutrestraint to his will, as though it did not 
have its own requisites and a prior God-given pur- 
pose, which man can indeed develop but must not 
betray. Instead of carrying out his role as a coopera- 
tor with God in the work of creation, man sets him- 
self up in place of God and thus ends up provoking 
a rebellion on the part of nature, which is more 
tyrannized than governed by him.” 


% Cf Encyclical Letter Sollicitudo Ret Socialis, 34: loc. ctt., 
559f., Message for the 1990 World Day of Peace: AAS 82 (1990), 
147-156. 
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In all this, one notes first the poverty or nar- 
rowness of man’s outlook, motivated as he is by a 
desire to possess things rather than to relate them 
to the truth, and lacking that disinterested, un- 
selfish and aesthetic attitude that is born of won- 
der in the presence of being. and of the beauty 
which enables one to see in visible things the mes- 
sage of the invisible God who created them. 
In this regard, humanity today must be conscious 
of its duties and obligations towards future 
generations. 


38. In addition to the irrational destruction of 
the natural environment, we must also mention the 
more serious destruction of the human environment, 
something which is by no means receiving the at- 
tention it deserves. Although people are rightly 
worried—though much less than they should 
be—about preserving the natural habitats of the 
various animal species threatened with extinction, 
because they realize that each of these species 
makes its particular contribution to the balance of 
nature in general, too little effort is made to safe- 
guard the moral conditions for an authentic “human 
ecology”. Not only has God given the earth to man, 
who must use it with respect for the original good 
purpose for which it was given to him, but man too 
is God’s gift to man. He must therefore respect the 
natural and moral structure with which he has been 
endowed. In this context, mention should be made 
of the serious problems of modern urbanization, of 
the need for urban planning which is concerned 
with how people are to live, and of the attention 


74 


which should be given to a “social ecology” of 
work. 

Man receives from God his essential dignity 
and with it the capacity to transcend every social 
order so as to move towards truth and goodness. 
But he is also conditioned by the social structure 
in which he lives, by the education he has received 
and by his environment. These elements can 
either help or hinder his living in accordance with 
the truth. The decisions which create a human en- 
vironment can give rise to specific structures of sin 
which impede the full realization of those who are 
in any way oppressed by them. To destroy such 
structures and replace them with more. authentic 
forms of living in community is a task which 
demands courage and patience.” 


39. The first and fundamental structure for 
“human ecology” is the family, in which man re- 
ceives his first formative ideas about truth and 
goodness, and learns what it means to love and to 
be loved, and thus what it actually means to be a 
person. Here we mean the family founded on marri- 
age, in which the mutual gift of self by husband and 
wife creates an environment in which children can 
be born and develop their potentialities, become 
aware of their dignity and prepare to face their 
unique and individual destiny. But it often happens 
that people are discouraged from creating the 
proper conditions for human reproduction and are 


” Cf. Apostolic Exhortation Reconciliatio et Poenitentia (2 De- 
cember 1984), 16: AAS 77 (1985), 213-217; Pius XI, Encyclical 
Letter Quadragesimo Anno, Tl: loc. cit., 219. 


Pp) 


led to consider themselves and their lives as a series 
of sensations to be experienced rather than as a 
work to be accomplished. The result is a lack of 
freedom, which causes a person to reject a commit- 
ment to enter into a stable relationship with an- 
other person and to bring children into the world, 
ot which leads people to consider children as one of 
the many “things” which an individual can have or 
not have, according to taste, and which compete 
with other possibilities. 

It is necessary to go back to seeing the family 
as the sanctuary of life. The family is indeed 
sacred: it is the place in which life—the gift of 
God—can be properly welcomed and protected 
against the many attacks to which it is exposed, 
and can develop in accordance with what consti- 
tutes authentic human growth. In the face of the 
so-called culture of death, the family is the heart 
of the culture of life. 

Human ingenuity seems to be directed more 
towards limiting, suppressing or destroying the 
sources of life—including recourse to abortion, 
which unfortunately is so widespread in the 
world—than towards defending and opening up 
the possibilities of life. The Encyclical Sollicitudo 
Rez Socialis denounced systematic anti-childbear- 
ing campaigns which, on the basis of a distorted 
view of the demographic problem and in a climate 
of “absolute lack of respect for the freedom of 
choice of the parties involved”, often subject them 
“to intolerable pressures ... in order to force them 
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to submit to this new form of oppression”.’* These 

policies are extending their field of action by the 
use of new techniques, to the point of poisoning 
the lives of millions of defenceless human beings, 
as if in a form of “chemical warfare’. 

These criticisms are directed not so much 
against an economic system as agairist an ethical. 
and cultural system. The economy in fact is only 
one aspect and one dimension of the whole of hu- 
man activity. If economic life is absolutized, if the 
production and consumption of goods become the 
centre of social life and society’s only value, not 
subject to any other value, the reason is to be 
found not so much in the economic system itself 
as in the fact that the entire socio-cultural system, 
by ignoring the ethical and religious dimen- 
sion, has been weakened, and ends by limiting 
itself to the production of goods and services 
alone.” 

All of this can be summed up by repeating 
once more that economic freedom is only one 
element of human freedom. When it becomes 
autonomous, when man is seen more as a produc- 
er or consumer of goods than as a subject who 
produces and consumes in order to live, then 
economic freedom loses its necessary relationship 
to the human person and ends up by alienating 
and oppressing him.” 


© Encyclical Letter Sollicitudo Ret Soctalis, 25: loc. cit., 544. 

” Cf. ibid., 34: loc. cit., 559k. 
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40. It is the task of the State to provide for the 
defence and preservation of common goods such as 
the natural and human environments, which can- 
not be safeguarded simply by market forces. Just 
as in the time of primitive capitalism the State had 
the duty of defending the basic rights of workers, 
so now, with the new capitalism, the State and all of 
society have the duty of defending those collective 
goods which, among others, constitute the essential 
framework for the legitimate pursuit of personal 
goals on the part of each individual. 

Here we find a new limit on the market: there 
are collective and qualitative needs which cannot 
be satisfied by market mechanisms. There are im- 
portant human needs which escape its logic. 
There are goods which by their very nature cannot 
and must not be bought or sold. Certainly the 
mechanisms of the market offer secure advan- 
tages: they help to utilize resources better; they 
promote the exchange of products; above all they 
give central place to the person’s desires and pref- 
erences, which, in a contract, meet the desires and 
preferences of another person. Nevertheless, these 
mechanisms carry the risk of an “idolatry” of the 
market, an idolatry which ignores the existence of 
goods which by their nature are not and cannot be 
mere commodities. | 


41. Marxism criticized capitalist bourgeois soci- 
eties, blaming them for the commercialization and 
alienation of human existence. This rebuke is of 
course based on a mistaken and inadequate idea of 
alienation, derived solely from the sphere of rela- 
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tionships of production and ownership, that is, giv- 
ing them a materialistic foundation and moreover. 
denying the legitimacy and positive value of market 
relationships even in their own sphere. Marxism 
thus ends up by affirming that only in a collective 
society can alienation be eliminated. However, 
the historical experience of socialist countries 
has sadly demonstrated that collectivism does 
not do away with alienation but rather increases it, 
adding to it a lack of basic necessities and economic 
inefficiency. 

The historical experience of the West, for its 
part, shows that even if the Marxist analysis and 
its foundation of alienation are false, nevertheless 
alienation—and the loss of the authentic meaning 
of life—is a reality in Western societies too. This 
happens in consumerism, when people are en- 
snared in a web of false and superficial gratifica- 
tions rather than being helped to experience their 
personhood in an authentic and concrete way. 
Alienation is found also in work, when it is organ- 
ized so as to ensure maximum returns and pro- 
fits with no concern whether the worker, through 
his own labour, grows or diminishes as a person, 
either through increased sharing in a genuinely 
supportive community or through increased isola- 
tion in a maze of relationships marked by destruc- 
tive competitiveness and estrangement, in which 
he is considered only a means and not an end. 

The concept of alienation needs to be led back 
to the Christian vision of reality, by recognizing in 
alienation a reversal of means and ends. When 
man does not recognize in himself and in others 
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the value and grandeur of the human person, he 
effectively deprives himself of the possibility of 
benefitting from his humanity and of entering into 
that relationship of solidarity and communion 
with others for which God created him. Indeed, it 
is through the free gift of self that man truly finds 
himself.*’ This gift is made possible by the human 
person’s essential “capacity for transcendence”. 
Man cannot give himself to a purely human plan 
for reality, to an abstract ideal or to a false utopia. 
As a person, he can give himself to another person 
or to other persons, and ultimately to God, who is 
the author of his being and who alone can fully ac- 
cept his gift.’ A man is alienated if he refuses to 
transcend himself and to live the experience of 
self-giving and of the formation of an authentic 
human community oriented towards his final des- 
tiny, which is God. A society is alienated if its 
forms of social organization, production and con- 
sumption make it more difficult to offer this gift 
of self and to establish this solidarity between 
people. 

Exploitation, at least in the forms analyzed 
and described by Karl Marx, has been overcome 
in Western society. Alienation, however, has not 
been overcome as it exists in various forms of ex- 
ploitation, when people use one another, and 
when they seek an ever more refined satisfaction 
of their individual and secondary needs, while ig- 


: Cf. SECOND VATICAN ECUMENICAL CoUNCIL, Pastoral 
Constitution on the Church in the World of Today Gaudium et 
Spes, 24. 
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noring the principal and authentic needs which 
ought to regulate the manner of satisfying the 
other ones too.” A person who is concerned solely 
or primarily with possessing and enjoying, who is 
no longer able to control his instincts and pas- 
sions, or to subordinate them by obedience to the 
truth, cannot be free: obedience to the truth about 
God and man is the first condition of freedom, 
making it possible for a person to order his needs 
and desires and to choose the means of satisfying 
them according to a correct scale of values, so that 
the ownership of things may become an occasion 
of growth for him. This growth can be hindered 
as a result of manipulation by the means of mass 
communication, which impose fashions and 
trends of opinion through carefully orchestrated 
repetition, without it being possible to subject 
to critical scrutiny the premises on which these 
fashions and trends are based. 


42. Returning now to the initial question: can it 
perhaps be said that, after the failure of Commu- 
nism, capitalism is the victorious social system, and 
that capitalism should be the goal of the countries 
now making efforts to rebuild their economy and 
society? Is this the model which ought to be pro- 
posed to the countries of the Third World which 
are searching for the path to true economic and 
civil progress? 

The answer is obviously complex. If by “capi- 
talism” is meant an economic system which recog- 
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nizes the fundamental and positive role of busi- 
ness, the market, private property and the result- 
ing responsibility for the means of production, as 
well as free human creativity in the economic sec- 
tor, then the answer is certainly in the affirmative, 
even though it would perhaps be more appropri- 
ate to speak of a “business economy”, “market 
economy” or simply “free economy”. But if by 
“capitalism” is meant a system in which freedom 
in the economic sector is not circumscribed within 
a strong juridical framework which places it at the 
service of human freedom in its totality, and 
which sees it as a particular aspect of that free- 
dom, the core of which is ethical and religious, 
_ then the reply is certainly negative. 

The Marxist solution has failed, but the real- 
_ ities of marginalization and exploitation remain in 
the world, especially the Third World, as does the 
reality of human alienation, especially in the more 
advanced countries. Against these phenomena the 
Church strongly raises her voice. Vast multitudes 
are still living in conditions of great material and 
moral poverty. The collapse of the Communist 
system in so many countries certainly removes an 
obstacle to facing these problems in an appropri- 
ate and realistic way, but it is not enough to bring 
about their solution. Indeed, there is a risk that a 
radical capitalistic ideology could spread which re- 
fuses even to consider these problems, in the a 
prior’ belief that any attempt to solve them is 
doomed to failure, and which blindly entrusts 


their solution to the free development of market 
forces. 
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43. | The Church has no models to present; mod- 
els that are real and truly effective can only arise 
within the framework of different historical 'situa- 
tions, through the efforts of all those who responsi- 
bly confront concrete problems in all their social, 
economic, political and cultural aspects, as these in- 
teract with one another.™ For sucha task the Church 
offers her social teaching as an indispensable and 
ideal orientation, a teaching which, as already men- 
tioned, recognizes the positive value of the market 
and of enterprise, but which at the same time 
points out that these need to be oriented towards 
the common good. This teaching also recognizes 
the legitimacy of workers’ efforts to obtain full re- 
spect for their dignity and to gain broader areas of 
participation in the life of industrial enterprises so 
that, while cooperating with others and under the 
direction of others, they can in a certain sense 
“work for themselves” ” through the exercise of 
their intelligence and freedom. 

The integral development of the human per- 
son through work does not impede but rather 
promotes the greater productivity and efficiency 
of work itself, even though it may weaken consoli- 
dated power structures. A business cannot be con- 
sidered only as a “society of capital goods”; it is 
also a “society of persons” in which people parti- 
cipate in different ways and with specific responsi- 


* Cf. SECOND VATICAN ECUMENICAL COUNCIL, Pastoral 
Constitution on the Church in the World of Today Gaudium et 
Spes, 36; PauL VI, Apostolic Epistle Octogesima Adveniens, 2-5: 
loc. cit., 402-405. 

” Cf. Encyclical Letter Laborem Exercens, 15: loc. cit., 616-618. 
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bilities, whether they supply the necessary capital 
for the company’s activities or take part in such 
activities through their labour. To achieve these 
goals there is still need for a broad associated 
workers’ movement, directed towards the lib- 
eration and promotion of the whole person. 

In the light of today’s “new things”, we have 
re-read the relationship between individual or private 
property and the universal destination of material 
wealth. Man fulfils himself by using his intelligence 
and freedom. In so doing he utilizes the things of 
this world as objects and instruments and makes 
them his own. The foundation of the right to pri- 
vate initiative and ownership is to be found in this 
activity. By means of his work man commits him- 
self, not only for his own sake but also for others 
and with others. Each person collaborates in the 
work of others and for their good. Man works in 
order to provide for the needs of his family, his 
community, his nation, and ultimately all human- 
ity.” Moreover, he collaborates in the work of his 
fellow employees, as well as in the work of sup- 
pliers and in the customers’ use of goods, in a pro- 
gressively expanding chain of solidarity. Owner- 
ship of the means of production, whether in in- 
dustry or agriculture, is just and legitimate if it 
serves useful work. It becomes illegitimate, how- 
ever, when it is not utilized or when it serves to 
impede the work of others, in an effort to gain a 
profit which is not the result of the overall expan- 
sion of work and the wealth of society, but rather 


°° Cf. sbid., 10: loc. cit., 600-602. 
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is the result of curbing them ar of illicit exploita- 
tion, speculation or the breaking of solidarity 
among working people.*’ Ownership of this kind 
has no justification, and represents an abuse in the 
sight of God and man. 

The obligation to earn one’s bread by the 
Sweat of one’s brow also presumes the right to do 
so. A society in which this right is systematically 
denied, in which economic policies do not allow 
workers to reach satisfactory levels of employ- 
ment, cannot be justified from an ethical point 
of view, nor can that society attain social peace.* 
Just as the person fully realizes himself in the 
free gift of self, so too ownership morally justifies 
itself in the creation, at the proper time and in the 
proper way, of opportunities for work and human 
growth for all. 


” Thid., 14: loc. ctt., 612-616. 
vi haeged.. 18: loc cit., 622-625. 


CHAPTER V 


STATE AND CULTURE 


44. Pope Leo XIII was aware of the need for a 
sound theory of the State in order to ensure the nor- 
mal development of man’s spiritual and temporal 
activities, both of which are indispensable.” For this 
reason, in one passage of Rerum Novarum he 
presents the organization of society according 
to the three powers—legislative, executive and ju- 
dicial —, something which at the time represented 
a novelty in Church teaching.” Such an ordering 
reflects a realistic vision of man’s social nature, 
which calls for legislation capable of protecting the 
freedom of all. To that end, it is preferable that 
each power be balanced by other powers and by 
other spheres of responsibility which keep it within 
proper bounds. This is the principle of the “rule of 
law’, in which the law is sovereign, and not the 
arbitrary will of individuals. 

In modern times, this concept has been op- 
posed by totalitarianism, which, in its Marx- 
ist-Leninist form, maintains that some people, by 
virtue of a deeper knowledge of the laws of the 
development of society, or through membership 
of a particular class or through contact with the 


© Cf. Encyclical Letter Rerum Novarum: loc. cit., 126-128. 
” Ibid., 121f. 
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deeper sources of the collective consciousness, are 
exempt from error and can therefore arrogate to 
themselves the exercise of absolute power. It must 
be added that totalitarianism arises out of a denial 
of truth in the objective sense. If there is no 
transcendent truth, in obedience to which man 
achieves his full identity, then there is no sure 
principle for guaranteeing just relations between 
people. Their self-interest as a class, group or 
nation would inevitably set them in opposition to 
one another. If one does not acknowledge tran- 
scendent truth, then the force of power takes over, 
and each person tends to make full use of the 
means at his disposal in order to impose his own 
interests or his own opinion, with no regard for 
the rights of others. People are then respected 
only to the extent that they can be exploited for 
selfish ends. Thus, the root of modern totali- 
tarianism is to be found in the denial of the tran- 
scendent dignity of the human person who, as the 
visible image of the invisible God, is therefore by 
his very nature the subject of rights which no one 
may violate—no individual, group, class, nation or 
State. Not even the majority of a social body may 
violate these rights, by going against the minority, 
by isolating, oppressing, or exploiting it, or by 
attempting to annihilate it.” 


45. The culture and praxis of totalitarianism 
also involve a rejection of the Church. The State or 
the party which claims to be able to lead history 


*" Cf. Leo XIII, Encyclical Letter Libertas Praestantissimum: 
loc. ctt., 224-226. 
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towards perfect goodness, and which sets itself 
above all values, cannot tolerate the affirmation of 
an olyective criterion of good and evil beyond the will 
of those in power, since such a criterion, in given 
circumstances, could be used to judge their actions. 
This explains why totalitarianism attempts to 
destroy the Church, or at least to reduce her to 
submission, making her an instrument of its own 
ideological apparatus.” : 

Furthermore, the totalitarian State tends to 
absorb within itself the nation, society, the family, 
religious groups and individuals themselves. In 
defending her own freedom, the Church is also 
defending the human person, who must obey 
God rather than men (cf. Acts 5:29), as well 
as defending the family, the various social organi- 
zations and nations—all of which enjoy their 
own spheres of autonomy and sovereignty. 


46. The Church values the democratic system 
inasmuch as it ensures the participation of citizens 
in making political choices, guarantees to the gov- 
erned the possibility both of electing and holding 
accountable those who govern them, and of re- 
placing them through peaceful means when ap- 
propriate.” Thus she cannot encourage the forma- 
tion of narrow ruling groups which usurp the 
power of the State for individnal interests or for 
ideological ends. 

Authentic democracy is possible only in a 


sae SECOND VATICAN ECUMENICAL CouncIL, Pastoral 
Constitution on the Church in the World of Today Gaudium et 
Spes, 76. 


” Cf. ibid, 29: Prus XII , Christmas Radio Message on 24 
December 1944:AAS 37 (1945), 10-20. 
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State ruled by law, and on the basis of a correct 
conception of the human person. It requires that 
the necessary conditions be present for the ad- 
vancement both of the individual through educa- 
tion and formation in true ideals, and of the “sub- 
jectivity” of society through the creation of struc- 
tures of participation and shared responsibility. 
Nowadays there is a tendency to claim that ag- 
nosticism and sceptical relativism are the philoso- 
phy and the basic attitude which correspond to 
democratic forms of political life. Those who are 
convinced that they know the truth and firmly ad- 
here to it are considered unreliable from a demo- 
cratic point of view, since they do not accept that 
truth is determined by the majority, or that it is 
subject to variation according to different political 
trends. It must be observed in this regard that if 
there is no ultimate truth to guide and direct poli- 
tical activity, then ideas and convictions can easily 
be manipulated for reasons of power. As history 
demonstrates, a democracy without values easily 
turns into open or thinly disguised totalitarianism. 

Nor does the Church close her eyes to the 
danger of fanaticism. or fundamentalism among 
those who, in the name of an ideology which pur- 
ports to be scientific or religious, claim the right to 
impose on others their own concept of what is 
true and good. Christian truth is not of this kind. 
Since it is not an ideology, the Christian faith does 
not presume to imprison changing socio-political 
realities in a rigid schema, and it recognizes that 
human life is realized in history in conditions 
that are diverse and imperfect. Furthermore, in 
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constantly reaffirming the transcendent dignity 
of the person, the Church’s method is always 
that of respect for freedom.” 

But freedom attains its full development only 
by accepting the truth. In a world without truth, 
freedom loses its foundation and man is exposed 
to the violence of passion and to manipulation, 
both open and hidden. The Christian upholds 
freedom and serves it, constantly offering to 
others the truth which he has known (cf. Jn 
8:31-32), in accordance with the missionary na- 
ture of his vocation. While paying heed to every 
fragment of truth which he encounters in the life 
experience and in the culture of individuals and of 
nations, he will not fail to affirm in dialogue with 
others all that his faith and the correct use of 
reason have enabled him to understand.” 


47. Following the collapse of Communist totali- 
tarianism and of many other totalitarian and “na- 
tional security” regimes, today we are witnessing a 
predominance, not without signs of opposition, of 
the democratic ideal, together with lively attention 
to and concern for human rights. But for this very 
reason it is necessary for peoples in the process of 
reforming their systems to give democracy an 
authentic and solid foundation through the explicit 
recognition of those rights.”° Among the most im- 


™ Cf. SECOND VATICAN ECUMENICAL COUNCIL, Declara- 
tion on Religious Freedom Dignitatis Humanae. 

” Cf. Encyclical Letter Redemptoris Missio, 11: L’Osservatore 
Romano, 23 January 1991. 


"Cf. Encyclical Letter Redemptor Hominis, 17: loc. cit., 
210-2 72° 
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portant of these rights, mention must be made of 
the right to life, an integral part of which is the right 
of the child to develop in the mother’s womb from 
the moment of conception; the right to live in a 
united family and in a moral environment condu- 
cive to the growth of the child’s personality; the 
right to develop one’s intelligence and freedom in 
seeking and knowing the truth; the right to share in 
the work which makes wise use of the earth’s ma- 
terial resources, and to derive from that work the 
means to support oneself and one’s dependents; 
and the right freely to establish a family, to have 
and to rear children through the responsible exer- 
cise of one’s sexuality. In a certain sense, the source 
and synthesis of these rights is religious freedom, 
understood as the right to live in the truth of 
one’s faith and in conformity with one’s transcen- 
dent dignity as a person.” 

Even in countries with democratic forms of 
government, these rights are not always fully re- 
spected. Here we are referring not only to the 
scandal of abortion, but also to different aspects 
of a crisis within democracies themselves, which 
seem at times to have lost the ability to make deci- 
sions aimed at the common good. Certain de- 
mands which arise within society are sometimes 
not examined in accordance with criteria of justice 
and morality, but rather on the basis of the elec- 


7Cf Message for the 1988 World Day of Peace: loc. ctt., 
1572-1580; Message for the 1991 World Day of Peace: L’Osservatore 
Romano, 19 December 1990; SECOND VATICAN ECUMENICAL 
CounciL, Declaration on Religious Freedom Dignitatis Huma- 
nae, 1-2. 
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toral or financial power of the groups promoting 
them. With time, such distortions of political 
conduct create distrust and apathy, with a subse- 
quent decline in the political participation and 
civic spirit of the general population, which feels 
abused and disillusioned. As a result, there is a 
growing inability to situate particular interests 
within the framework of a coherent vision of the 
common good. The latter is not simply the sum 
total of particular interests; rather it involves an as- 
sessment and integration of those interests on the 
basis of a balanced hierarchy of values; ultimately, 
it demands a correct understanding of the dignity 
and the rights of the person.” 

The Church respects the legitimate autononty of 
the democratic order and is not entitled to express 
preferences for this or that institutional or consti- 
tutional solution. Her contribution to the political 
order is precisely her vision of the dignity of the 
Person revealed in all its fulness in the mystery 
of the Incarnate Word.” 


48. These general observations also apply to the 
role of the State in the economic sector. Economic ac- 
tivity, especially the activity of a market economy, 
cannot be conducted in an institutional, juridical or 
political vacuum. On the contrary, it presupposes 
sure guarantees of individual freedom and private 
Property, as well as a stable cutrency and efficient 
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public services. Hence the principle task of the 
State is to guarantee this security, so that those who 
work and produce can enjoy the fruits of their la- 
bours and thus feel encouraged to work efficiently 
and honestly. The absence of stability, together 
with the corruption of public officials and the 
spread of improper sources of growing rich and of 
easy profits deriving from illegal or purely specula- 
tive activities, constitutes one of the chief obstacles 
to development and to the economic order. 

Another task of the State is that of overseeing 
and directing the exercise of human rights in the 
economic sector. However, primary responsibility 
in this area belongs not to the State but to individ- 
uals and to the various groups and associations 
which make up society. The State could not di- 
rectly ensure the right to work for all its citizens 
unless it controlled every aspect of economic life 
and restricted the free initiative of individuals. 
This does not mean, however, that the State has 
no competence in this domain, as was claimed by 
those who argued against any rules in the eco- 
nomic sphere. Rather, the State has a duty to sus- 
tain business activities by creating conditions 
which will ensure job opportunities, by stimulating 
those activities where they are lacking or by sup- 
porting them in moments of crisis. 

The State has the further right to intervene 
when particular monopolies create delays or obsta- 
cles to development. In addition to the tasks of 
harmonizing and guiding development, in excep- 
tional circumstances the State can also exercise a 
substitute function, when social sectors or business 
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systems are too weak or are just getting under 
way, and are not equal,to the task at hand. Such 
supplementary interventions, which are justified 
by urgent reasons touching the common good, 
must be as brief as possible, so as to avoid remov- 
ing permanently from society and business sys- 
tems the functions which are properly theirs, and 
so as to avoid enlarging excessively the sphere of 
State intervention to the detriment of both eco- 
nomic and civil freedom. 

In recent years the range of such intervention 
has vastly expanded, to the point of creating a 
new type of State, the so-called “Welfare State”. 
This has happened in some countries in order to 
respond better to many needs and demands, by 
remedying forms of poverty and deprivation un- 
worthy of the human person. However, excesses 
and abuses, especially in recent years, have pro- 
voked very harsh criticisms of the Welfare State, 
dubbed the “Social Assistance State”. Malfunc- 
tions and defects in the Social Assistance State are 
the result of an inadequate understanding of the 
tasks proper to the State. Here again the principle 
of subsidiarity must be respected: a community of 
a higher order should not interfere in the internal 
life of a community of a lower order, depriving 
the latter of its functions, but rather should sup- 
port it in case of need and help to coordinate its 
activity with the activities of the rest of society, 
always with a view to the common good. '” 


" Prus XI, Encyclical Letter Quadragesimo Anno, I: loc cit., 
184-186. 
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By intervening directly and depriving society, 
of its responsibility, the Social Assistance State 
leads to a loss of human energies and an inordi- 
nate increase of public agencies, which are domi- 
nated more by bureaucratic ways of thinking than 
by concern for serving their clients, and which are 
accompanied by an enormous increase in spend- 
ing. In fact, it would appear that needs are best 
understood and satisfied by people who are clos- 
est to them and who act as neighbours to those in 
need. It should be added that certain kinds of de- 
mands often call for a response which is not sim- 
ply material but which is capable of perceiving the 
deeper human need. One thinks of the condition 
of refugees, immigrants, the elderly, the sick, and 
all those in circumstances which call for-assistance, 
such as drug abusers: all these people can be 
helped effectively only by those who offer them 
genuine fraternal support, in addition to the 
necessary care. 


49. Faithful to the mission received from Christ 
her Founder, the Church has always been present 
and active among the needy, offering them material 
assistance in ways that neither humiliate nor reduce 
them to mere objects of assistance, but which help 
them to escape their precarious situation by 
promoting their dignity as persons. With heartfelt 
gratitude to God it must be pointed out that active 
charity has never ceased to be practised in the 
Church; indeed, today it is showing a manifold and 
gratifying increase. In this regard, special mention 
must be made of volunteer work, which the Church 
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favours and promotes by urging everyone to 
cooperate in supporting and encouraging its under- 
takings. 

In order to overcome today’s widespread indi- 
vidualistic mentality, what is required is a4 concrete 
commitment to solidarity and charity, beginning in 
the family with the mutual support of husband 
and wife and the care which the different 
generations give to one another. In this sense the 
family too can be called a community of work and 
solidarity. It can happen, however, that when a 
family does decide to liye up fully to its vocation, 
it finds itself without the necessary support from 
the State and without sufficient resources. It is ur- 
gent therefore to promote not only family policies, 
but also those social policies which have the family 
as their principle object, policies which assist 
the family by Providing adequate resources and 
efficient means of support, both for bri ging up 
children and for looking after the elderly, so as to 
avoid distancing the latter from the family unit 
and in order -to strengthen relations between 
generations,” 

Apart from the family, other intermediate 
communities exercise primary functions and give 
life to specific networks of solidarity. These de- 
velop as teal communities of persons and 
strengthen the social fabric, Preventing society 
from becoming an anonymous and impersonal 
mass, as unfortunately often happens today. It is 


iatae Apostolic Exhortation Famliaris Consortio (22 Novem- 
ber 1981), 45: AAS 74 (1982), 136f. } 
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in interrelationships on many levels that a person 
lives, and that society becomes more “personal- 
ized”. The individual today is often suffocated 
between two poles represented by the State and 
the marketplace. At times it seems as though he 
exists only as a producer and consumer of goods, 
or as an object of State administration. People lose 
sight of the fact that life in society has neither the 
market nor the State as its final purpose, since life 
itself has a unique value which the State and the 
market must serve. Man remains above all a being 
who seeks the truth and strives to live in that. 
truth, deepening his understanding of it 
through a dialogue which involves past and future 
generations.” 


50. From this open search for truth, which is re- 
newed in every generation, the culture of a nation 
derives its character. Indeed, the heritage of values 
which has been received and handed down is al- 
ways challenged by the young. To challenge does 
not necessarily mean to destroy or reject @ priori, 
but above all to put these values to the test in one’s 
own life, and through this existential verification to 
make them more real, relevant and personal, distin- 
guishing the valid elements in the tradition from 
false and erroneous ones, or from obsolete forms 
which can be usefully replaced by others more 
suited to the times. 

In this context, it is appropriate fo recall 
that evangelization too plays a role in the culture of 


12 Cf Discourse to UNESCO (2 June 1980): AAS 72 (1980), 
735-752. 
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the vartous nations, sustaining culture in its pro- 
gress towards the truth, and assisting in the work 
of its purification and enrichment.’” However, 
when a culture becomes inward looking, and tries 
to perpetuate obsolete ways of living by rejecting 
any exchange or debate with regard to the truth 
about man, then it becomes sterile and is heading 
for decadence. 


51. All human activity takes place within a cul- 
ture and interacts with culture. For an adequate 
formation of a culture, the involvement of the 
whole man is required, whereby he exercises his 
creativity, intelligence, and knowledge of the world 
and of people. Furthermore, he displays his capa- 
city for self-control, personal sacrifice, solidarity 
and readiness to promote the common good. Thus 
the first and most important task is accomplished 
within man’s heart. The way in which he is in- 
volved in building his own future depends on the 
understanding he has of himself and of his own 
destiny. It is on this level that the Church’s specific 
and decisive contribution to true culture is to be 
found. The Church promotes those aspects of hu- 
man behaviour which favour a true culture of 
peace, as opposed to models in which the individ- 
ual is lost in the crowd, in which the role of his ini- 
tiative and freedom is neglected, and in which his 
greatness is posited in the arts of conflict and war. 
The Church renders this service to human society 


Cf. Encyclical Letter Redemptoris Missio, 39; 52 L’Osservatore 
Romano, 23 January 1991. 
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by preaching the truth about the creation of the world, 
which God has placed in human hands so that 
people may make it fruitful and more _ perfect 
through their work: and by preaching the truth about 
the Redemption, whereby the Son of God has 
saved mankind and at the same time has united 
all people, making them responsible for one 
another. Sacred Scripture continually speaks to 
us of an active commitment to our neighbour and 
demands of us a shared responsibility for all of 
humanity. 

This duty is not limited to one’s own family, 
nation or State, but extends progressively to all 
mankind, since no one can consider himself 
extraneous or indifferent to the lot of another 
member of the human family. No one can say that 
he is not responsible for the well-being of his 
brother or sister (cf. Gen 4:9; Lk 10:29-37; Mt 
25:31-46). Attentive and pressing concern for 
one’s neighbour in a moment of need—made eas- 
ier today because of the new means of communi- 
cation which have brought people closer 
together—is especially important with regard to in 
the search for ways to resolve international con- 
flicts other than by war. It is not hard to see that 
the terrifying power of the means of 
destruction—to which even medium and 
small-sized countries have access—and the ever 
closer links between the peoples of the whole 
world make it very difficult or practically impos- 
sible to limit the consequences of a conflict. 


a 


52. Pope Benedict XV and his Successors 
clearly understood this danger. 14T myself, on the oc- 
casion of the recent tragic war in the Persian Gulf, 
repeated the cry: “Never again war!”. No, never 
again war, which destroys the lives of innocent 
people, teaches how to kill, throws into upheaval : 
even the lives of those who do the killing and leaves 
behind ‘a trail of resentment and hatred, thus mak- 
ing it all the more difficult to find a just solution of 
the very problems which provoked the war. Just as 
the time has finally come when in individual States 
a system of private vendetta and reprisal has given 
way to the rule of law, so too a similar step forward 
is now urgently needed in the international com- 
munity. Furthermore, it must not be forgotten that 
at the root of war there are usually real and serious 
grievances: injustices suffered, legitimate aspira- 
tions frustrated, poverty, and the exploitation of 
multitudes of desperate people who see no real 
possibility of improving their lot by peaceful 
means. 

For this reason, another name for peace is de- 
velopment.’” Just as there is a collective responsibil- 
ity for avoiding war, so too there is a collective re- 

sponsibility for promoting development. Just as 


' Cf. BENEDICT XV, Exhortation Ubi Primum (8 September 
1914): AAS 6 (1914), 501f.; Prus XI, Radio Message to the 
Catholic Faithful and to the entire world (29 September 1938): 
AAS 30 (1938), 309f.; Prus XII, Radio Message to the entire 
world (24 August 1939): AAS 31 (1939), 333-335; JOHN XXIII, 
Encyclical Letter Pacem in Terris, III: loc. cit., 285-289; Pau VI, 
Discourse at the United Nations (4 October 1965): AAS 57 
(1965), 877-885. 

Cf. Pau VI, Encyclical Letter Populorum Progressio, 76- 
77: loc. cit., 294. 
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within individual societies it is possible and right 
to organize a solid economy which will direct the 
functioning of the market to the common good, so 
too there is a similar need for adequate interven- 
tions on the international level. For this to hap- 
pen, a great effort must be made to enhance mutual 
understanding and knowledge, and to increase the 
sensitivity of consciences. This is the culture which 
is hoped for, one which fosters trust in the human 
potential of the poor, and consequently in their 
ability to improve their condition through work or 
to make a positive contribution to economic pros- 
perity. But to accomplish this, the poor—be they 
individuals or nations—-need to be provided with 
realistic opportunities. Creating such conditions 
calls for a concerted worldwide effort to promote de- 
velopment, an effort which also involves sacrificing 
the positions of income and of power enjoyed by 
the more developed economies. '”° 

This may mean making important changes in 
established life-styles, in order to limit the waste of 
environmental and human resources, thus en- 
abling every individual and all the peoples of the 
earth to have a sufficient share of those resources. 
In addition, the new material and spiritual re- 
sources must be utilized which are the result of 
the work and culture of peoples who today are on 
the margins of the international community, so 
as to obtain an overall human enrichment of the 
family of nations. 


% Cf. Apostolic Exhortation Fanuliaris Consortio, 48: loc. cit., 
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CHAPTER VI 


MAN IS THE WAY OF THE CHURCH 


53. Faced with the poverty of the working class, 
Pope Leo XIII wrote: “We approach this subject 
with confidence, and in the exercise of the rights 
which manifestly pertain to us ... By keeping silence 
we would seem to neglect the duty incumbent on 
us”.'”” During the last hundred years the Church has 
repeatedly expressed her thinking, while closely fol- 
lowing the continuing development of the social 
question. She has certainly not done this in order to 
recover former privileges or to impose her own vi- 
sion. Her sole purpose has been care and responsi- 

bility for man, who has been entrusted to her by 
~ Christ himself: for shis man, whom, as the Second 
Vatican Council recalls, is the only creature on 
earth which God willed for its own sake, and for 
which God has his plan, that is, a share in eternal 
salvation. We are not dealing here with man in the 
“abstract”, but with the real, “concrete’’, “histori- 
cal” man. We are dealing with each individual, since 
each one is included in the mystery of Redemption, 
and through this mystery Christ has united himself 
with each one for ever.’® It follows that the 


“” Encyclical Letter Rerum Novarum: loc. cit., 107. 
“ Cf. Encyclical Letter Redemptor Hominis, 13: loc. cit., 283. 
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Church cannot abandon man, and that “this man is 
the primary route that the Church must travel in 
fulfilling her mission ... the way traced’ out by 
Christ himself, the way that leads invariably 
through the mystery of the Incarnation and the 
Redemption”’.’” 

This, and this alone, is the principle which in- 
spires the Church’s social doctrine. The Church 
has gradually developed that doctrine in a system- 
atic way, above all in the century that has fol- 
lowed the date we are commemorating, precisely 
because the horizon of the Church’s whole wealth 
of doctrine is man in his concrete reality as sinful 
and righteous. 


94. Today, the Church’s social doctrine focuses 
especially on man as he is involved in a complex net- 
work of relationships within modern societies. The 
human sciences and philosophy are helpful for in- 
terpreting an's central place within society and for 
enabling him to understand himself better as a “so- 
cial being”. However, man’s true identity is only 
fully revealed to him through faith, and it is pre- 
cisely from faith that the Church’s social teaching 
begins. While drawing upon all the contributions 
made by the sciences and philosophy, her social 
teaching is aimed at helping man on the path of 
salvation. 

The Encyclical Rerum Novarum can be read as 
a valid contribution to socio-economic analysis at 
the end of the nineteenth century, but its specific 


1? Ibid., 14: loc. cit., 2846. 
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value derives from the fact that it is a document of 
the Magisterium and is fully a part of the Church’s 
evangelizing mission, together with many other 
documents of this nature. Thus the Church’s so- 
cial teaching is itself a valid instrument of evangeliza- 
tion. As such, it proclaims God and his mystery of 
salvation in Christ to every human being,-and for 
that very reason reveals man to himself. In this 
light, and only in this light, does it concern itself 
with everything else: the human rights of the indi- 
vidual, and in particular of the “working class”, 
the family and education, the duties of the State, 
the ordering of national and international society, 
economic life, culture, war and peace, and respect 
for life from the moment of conception until 


death. 


55. The Church receives “the meaning of man” 
from Divine Revelation. “In order to know man, 
authentic man, man in his fullness, one must know 
God”, said Pope Paul VI, and he went on to quote 
Saint Catherine of Siena, who, in prayer, expressed 
the same idea: “In your nature, O eternal God- 
head, I shall know my own nature’”’.’”” 

Christian anthropology therefore is really a 
chapter of theology, and for this reason, the 
Church’s social doctrine, by its concern for man 
and by its interest in him and in the way he con- 
ducts himself in the world, “belongs to the field ... 


"’ Pau VI, Homily at the Final Public Session of the Sec- 


ond Vatican Ecumenical Council (December 7, 1965): AAS 58 
(1966), 58. 
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of theology and particularly of moral theology”."” 
The theological dimension is needed both for in- 
terpreting and solving present-day problems in 
human society. It is worth noting that this is true 
_in contrast both to the “atheistic” solution, which 
deprives man of one of his basic dimensions, 
namely the spiritual one, and to permissive and 
_consumerist solutions, which under various pre- 
texts seek to convince man that he is free from 
every law and from God himself, thus imprisoning 
him within a selfishness which ultimately harms 
both him and others. 

When the Church proclaims Ged’s salvation 
to man, when she offers and communicates the life 
of God through the sacraments, when she gives 
direction to human life through the command- 
ments of love of God and neighbour, she contrib- 
utes to the enrichment of human dignity. But just 
as the Church can never abandon her religious 
and transcendent mission on behalf of man, so too 
she is aware that today her activity meets with 
particular difficulties and obstacles. That is why 
she devotes herself with ever new energies and 
methods to an evangelization which promotes the 
whole human being. Even on the eve of the third 
Millennium she continues to be “a sign and safe- 
guard of the transcendence of the human person”, ay 
as indeed she has always sought to be from the 


"1 Encyclical Letter Sollicitudo Rei Socialis, 41: loc. cit., 571. 

12 SeconpD VATICAN ECUMENICAL COUNCIL, Pastoral 
Constitution on the Church in the World of Today Gaudium et 
Spes, 76; cf. JouN Paut II, Encyclical Letter Redemptor Hominis, 
13: loc. cit., 283. 
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beginning of her existence, walking together with 
man through history. The Encyclical Rerum 
Novarum itself is 4 significant sign of this. 


56. On the hundredth anniversary of that 
Encyclical I wish to thank all those who have de- 
voted themselves to studying, expounding and 
making better known Christian social teaching. To 
this end, the cooperation of the local Churches is 
indispensable, and I would hope that the present 
anniversary will be a source of fresh enthusiasm for 
studying, spreading and applying that teaching in 
various contexts. 

In particular, I wish this teaching to be made 
known and applied in the countries which, follow- 
ing the collapse of “Real Socialism”, are experi- 
encing a serious lack of direction in the work of 
rebuilding. The Western countries, in turn, run 
the risk of seeing this collapse as a one-sided vic- 
tory of their own economic system, and thereby 
failing to make necessary corrections in that sys- 
tem. Meanwhile, the countries of the Third World 
are experiencing more than ever the tragedy of 
underdevelopment, which is becoming more 
serious with each passing day. 

After formulating principles and guidelines for 
the solution of the worker question, Pope 
Leo XIII made this incisive statement: “Everyone 
should put his hand to the work which falls to his 
share, and that at once and straightway, lest the 
evil which is already so great become through de- 
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lay absolutely beyond remedy”, and he added, “in 
regard to the Church, her cooperation will never 
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be found lacking’’. 


57. As far as the Church is concerned, the social 
message of the Gospel must not be considered a 
theory, but above all else a basis and a motivation 
for action. Inspired by this message, some of the 
first Christians distributed their goods to the poor, 
bearing witness to the fact that, despite different 
social origins, it was possible for people to live to- 
gether in peace and harmony. Through the power 
of the Gospel, down the centuries monks tilled the 
land, men and women Religious founded hospitals 
and shelters for the poor, Confraternities as well as 
individual men and women of all states of life de- 
voted themselves to the needy and to those on the 
margins of society, convinced as they were that 
Christ’s words “as you did it to one of the least of 
these my brethren, you did it to me” (Mf 25:40) 
were not intended to remain a pious wish, but were 
meant to become a concrete life commitment. 
Today more than ever, the Church is aware 
that her social message will gain credibility more 
immediately from the witness of actions than as a 
result of its internal logic and consistency. This 
awareness is also a source of her preferential op- 
tion for the poor, which is never exclusive or dis- 
criminatory towards other groups. This option is 
not limited to material poverty, since it is well 
known that there are many other forms of pov- 


'? Encyclical Letter Rerum Novarum: loc. cit., 143. 
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erty, especially in modern society—not only eco- 
nomic but cultural and spiritual poverty as well. 
The Church’s love for the poor, which is essential 
for her and a part of her constant tradition, impels 
her to give attention to a world in which poverty 
is threatening to assume massive proportions in 
spite of technological and economic progress. In 
the countries of the West, different forms of pov- 
erty are being experienced by groups which live 
on the margins of society, by the elderly and the 
sick, by the victims of consumerism, and even 
more immediately by so many refugees and mi- 
grants. In the developing countries, tragic crises 
loom on the horizon unless internationally coordi- 
nated measures are taken before it is too late. 


58. Love for others, and in the first place love 
for the poor, in whom the Church sees Christ him- 
self, is made concrete in the promotion of sustice. 
Justice will never be fully attained unless people see 
in the poor person, who is asking for help in order 
to survive, not an annoyance or a burden, but an 
opportunity for showing kindness and a chance for 
greater enrichment. Only such an awareness can 
give the“courage needed to face the risk and the 
change involved in every authentic attempt to come 
to the aid of another. It is not merely a matter of 
“giving from one’s surplus”, but of helping entire 
peoples which are presently excluded or marginal- 
ized to enter into the sphere of economic and hu- 
man development. For this to happen, it is not 
enough to draw on the surplus goods which in fact 
our world abundantly produces; it requires above 
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all a change of life-styles, of models of production 
and consumption, and of the established structures 
of power which today govern societies. Nor is it a 
matter of eliminating instruments of social organi- 
zation which have proved useful, but rather of ori- 
enting them according to an adequate notion of the 
common good in relation to the whole human fam- 
ily. Today we are facing the so-called “globaliza- 
tion” of the economy, a phenomenon which is not 
to be dismissed, since it can create unusual oppor- 
tunities for greater prosperity. There is a growing 
feeling, however, that this increasing internationali- 
zation of the economy ought to be accompanied by 
effective international agencies which will oversee 
and direct the economy to the common good, 
something that an individual State, even if it were 
the most powerful on earth, would not be in a posi- 
tion to do. In order to achieve this result, it is neces- 
sary that there be increased coordination among 
the more powerful countries, and that in interna- 
tional agencies the interests of the whole human 
family be equally represented. It is also necessary 
that in evaluating the consequences of their deci- 
sions, these agencies always give sufficient consid- 
eration to peoples and countries which have little 
weight in the international market, but which are 
burdened by the most acute and desperate needs, 
and are thus more dependent on support for their 
development. Much remains to be done in this area. 


59. Therefore, in order that the demands of jus- 
tice may be met, and attempts to achieve this goal 
may succeed, what is needed is the gift of grace, a gift 
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which comes from God. Grace, in cooperation 
with human freedom, constitutes that mysterious 
presence of God in history which is Providence. 

The newness which is experienced in follow- 
ing Christ demands to be communicated to other 
people in their concrete difficulties, struggles, 
problems and challenges, so that these can then be 
illuminated and made more human in the light of 
faith. Faith not only helps people to find solutions; 
it makes even situations of suffering humanly 
bearable, so that in these situations people will not 
become lost or forget their dignity and vocation, | 

In addition, the Church’s social teaching has 
an important interdisciplinary dimension. In order 
better to incarnate the one truth about man in dif- 
ferent and constantly changing social, economic 
and political contexts, this teaching enters into 
dialogue with the various disciplines concerned 
with man. It assimilates what these disciplines 
have to contribute, and helps them to open them- 
selves to a broader horizon, aimed at serving the 
individual person who is acknowledged and loved 
in the fullness of his or her vocation. 

Parallel with the interdisciplinary aspect, men- 
tion should also be made of the practical and as it 
were experiential dimension of this teaching, 
which is to be found at the crossroads where 
Christian life and conscience come into contact 
with the real world. This teaching is seen in the 
efforts of individuals, families, people involved in 
cultural and social life, as well as politicians and 
statesmen to give it a concrete form and applica- 
tion in history. 


110 


60. In proclaiming the principles for a solution 
of the worker question, Pope Leo XIII wrote: 
“This most serious question demands the attention 
and the efforts of others”."’* He was convinced that 
the grave problems caused by industrial society 
could be solved only by cooperation between all 
forces. This affirmation has become a permanent 
element of the Church’s social teaching, and 
also explains why Pope John XXIII addressed 
his Encyclical on peace to “all people of good 
will”. 

Pope Leo, however, acknowledged with sor- 
row that the ideologies of his time, especially Lib- 
eralism and Marxism, rejected such cooperation. 
Since then, many things have changed, especially 
in recent years. The world today is ever more 
aware that solving serious national and interna- 
tional problems is not just a matter of economic 
production or of juridical or social organization, 
but also calls for specific ethical and religious val- 
ues, as well as changes of mentality, behaviour 
and structures. The Church feels a particular re- 
sponsibility to offer this contribution and, as I 
have written in the Encyclical Sollicitudo Ret Socta- 
lis, there is a reasonable hope that the many 
people who profess no religion will also contribute 
to providing the social question with the necessary 
ethical foundation.”” 

In that same Encyclical I also addressed an ap- 
peal to the Christian Churches and to all the great 


. Te Ir. | 
"5 Cf. Eneyclical Letter Sollicitudo Ret Socialis, 38: loc. ctt., 
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world religions, inviting them to offer the unani- 
mous witness of our common convictions regard- 
ing the dignity of man, created by God." In 
fact I am convinced that the various religions, now 
and in the future, will have a preeminent role in 
preserving peace and in building a society worthy 
of man. 

Indeed, openness to dialogue and to coopera- 
tion is required of all people of good will, and in 
particular of individuals and groups with specific 
responsibilities in the areas of politics, economics 
and social life, at both the national and interna- 
tional levels. 


61. At the beginning of industrialized society, it 
was “a yoke little better than that of slavery itself” 
which led my Predecessor to speak out in defence of 
man. Over the past hundred years the Ghurch has 
remained faithful to this duty. Indeed, she inter- 
vened in the turbulent period of class struggle after 
the First World War in order to defend man from 
economic exploitation and from the tyranny of the 
totalitarian systems. After the Second World War, 
she put the dignity of the person at the centre of her 
social messages, insisting that material goods were 
meant for all, and that the social order ought to be 
free of oppression and based on a spirit of coopera- 
tion and solidarity. The Church has constantly re- 
peated that the person and society need not only 
material goods but spiritual and religious values as 
well. Furthermore, as she has become more aware 


"° Ibid., 47: loc. cit., 582. 
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of the fact that too many people live, not in the 
prosperity of the Western world, but in the poverty 
of the developing countries amid conditions which 
are still “a yoke little better than that of slavery 
itself’, she has felt and continues to feel obliged 
to denounce this fact with absolute clarity and 
frankness, although she knows that her call will 
not always win favour with everyone. 

One hundred years after the publication of 
Rerum Novarum, the Church finds herself still fac- 
ing “new things” and. new challenges. The cente- 
nary celebration should therefore confirm the 
commitment of all people of good will and of 
believers in particular. 


62. The present Encyclical has looked at the 
past, but above all it is directed to the future. Like 
Rerum Novarum, it comes almost at the threshold of 
a new century; and its intention, with God’s help, is 
to prepare for that moment. _ 

In every age the true and perennial “newness 
of things” comes from the infinite power of God, 
who says: “Behold, I make all things new” (Rev 
21:5). These words refer to the fulfilment of his- 
tory, when Christ “delivers the Kingdom to God 
the Father ... that God may be everything to 
everyone” (1 Cor 15:24,28). But the Christian well 
knows that the newness which we await in its ful- 
ness at the Lord’s second coming has been present 
since the creation of the world, and in a special 
way since the time when God pay man in Je- 
sus Christ and brought about a “new creation” 
with him and through him (2 Cor 5:17; Gal 6:15). 
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In concluding this Encyclical I again give 
thanks to Almighty God, who has granted his 
Church the light and strength to accompany hu- 
manity on its earthly journey towards its eternal 
destiny. In the third Millennium too, the Church 
will be faithful in making man’s way her own, 
_ knowing that she does not walk alone, but with 
Christ her Lord. It is Christ who made man’s way 
his own, and who guides him, even when he is 
unaware of it. 

Mary, the Mother of the Redeemer, constantly 
remained beside Christ in his journey towards the 
human family and in its midst, and she goes be- 
fore the Church on the pilgrimage of faith. May 
her maternal intercession accompany humanity to- 
wards the next Millennium, in fidelity to him who 
“is the same yesterday and today and for ever” 
(cf. Heb 13:8), Jesus Christ our Lord, in whose 
name I cordially impart my blessing to all. 


Given in Rome, at Saint Peter’s, on 1 May, 
the Memorial of Saint Joseph the Worker, in the 
year 1991, the thirteenth of my Pontificate. 
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